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ISLAMIC AFFAIRS 


SCHOLARS ANALYZE RELIGIOUS EXTREMISM 

Six Signs of Religious Extremism 
Kuwait AL-—'ARABI in Arabic Jan 82 pp 32-36 
[Article by Dr Yusuf al-Qardawi ] 


[Text] Although I .m convinced that the objective of AL-'ARABI Magazine 

in initiating this dialogue around the so-called "religious extremism" is 

a noble one, and although I believe that the subject is an important and 

a serious one in our contemporary world, I do not hide from the reader 

the fact that I was reluctant at first to write about this subject at this 
time in particular. I was afraid lest what I write be misunderstood or 

that it may be used for something that was contrary to my or the magazine's 
wishes. 


There is another reason. Religious extremism is being attacked today, and 
speakers and writers are assailing it from every side. I do not like siding 
with the strong against the weak. Government is always strong, and the 
defendant, its adversary--who may be individuals or groups--is weak. That 
weakness stems from the fact that the defendant cannot defend himsel‘. 


However, after considering the matter and thinking about it, I realized 
that the question of religious extremism was one that was of concern to 

the whole Islamic world. It was not the concern of one country in par- 
ticular. I thought silence was not a solution to the problem, and 1 
realized that turning down the invitation that had been sent to me was not 
"in my religion." To me, it was like running away from a battle. Therefore, 
I preferred to write, trusting in God. [After all], actions are judged by 
their intentions, and every man will be rewarded according to his 
intentions. 


According to Ibn ‘Abbas, the prophet, may God bless him and grant him sal- 
vation said, "Beware of religious extremism! Your ancestors before you 
perished by religious extremism." This was related by Ahmad, by al-Nisa'i, 
by Ibn Majah and by al-Hakim; its authority is genuine. 











According to Ibn Mas'ud in Muslim’s "Sahih," the prophet, may God bless 
him and grant him salvation said, "Those who were willful perished." He 
said that three times. The willful are those who exceed the proper bounds 
in practicing their religion. They are people who were hard on themselves, 
so God became more exacting with them. 


According to Sahl ibn Hanif, the prophet, may God bless him and grant him 
salvation said, "Don't be hard on yourselves. Your ancestors before you 
who were hard on themselves perished. You will find their remains in her- 
mitages and monasteries." This was ».arrated by al-Tabarani in "al-Kabir" 
and in "al—Awsat." 


The three prophetic traditions expressed the consequences of those people's 
rigor: they will perish. That should be enough to restrain them. 


Any statement or judgment one might make in discussing the notion of 
extremism would have no value unless it was based on the authority of 
genuine Islamic concepts and on firm legal texts and rules, not mere 
opinions and what so and so might have said. Only what God and His messen- 
ger say constitute an authoritative source. Without such rightful confirma- 
tion, young people who are being accused of extremism, will not heed a 
formal legal opinion set forth in this or another article. They will dis- 
regard the cnarges against them, which they deny, and they will accuse 
those who are accusing them of falsehood and of misnaming things. 


Two Observations on Extremism 


I would like to call attention here to two observations on our subject that 
are worth noting. 


The First Observation: 


A person's piety and the piety of the environment in which he lives, where 
there is power and weakness, have an effect on judging others as extre- 
mists, moderates or inattentive in matters of religion. 


It has been observed that anyone who has had a strong measure of piety 

and has Lived in an environment that observes its religion strictly is 
extremely sensitive to any violation or failure he sees in religious prac- 
tices. He is even astonished by the fact that a Muslim would not have the 
good fortune of staying up at night or fasting during the day. Regarding 
this we cite the proverb: "The charitable deeds of the godly make tie deeds 
of those nearby appear offensive." 


I am reminded here of what Abu Sa'id al-—Khadari told his contemporaries, 
the companions and followers [of the prophet]: "You are engaged in deeds 
that in your eyes are finer than poetry, even though we considered them in 
the days of God's messenger, may God bless him and grant him salvation 
crimes." 


'A'ishah, may God be pleased with her, used to recite this verse by Lubayd 
ibn Rabi'ah: 














"Those under whose protection one can live are gone, 
"Leaving me behind like scabious skin." 


She said, "May God have mercy on the soul of Lubayda! Would he had lived 
to this time of ours." 


Her nephew, ‘Urwah ibn al-Zubayr, wi.» outlived her by some years used to 
recite that verse and say, "May God have mercy on the souls of Lubayda 
and 'A'ishah. Would they have lived to this time of ours." 


By contrast, a person whose knowledge and practice of piety is meager or a 
person who lived in an environment that engaged in practices forbidden by 
God and denied by His laws would consider adherence to the minimum require- 
ments of religion a form of fanaticism or bigotry. 


The wider the gap between such a person and religion, the more his astonish- 
ment, his denunciation and even his accusation of anyone who insists on 

the firm bond of religion, restrains himself with piety and inquires into 
everything that comes his way to determine whether or not it is forbidden. 


Many people who have Islamic names and western minds and who live in our 
countries think that a mere commitment to God's orders and interdictions is 
religious extremism. 


Many who were conquered by foreign ideas and traditions consider people 
who observe Islamic manners at the table, in their clothing and in such 
matters to be ultra-extremist and ultra-—fanatic. 


The Second Observation: 


It is not fair to accuse someone of religious extremism simply because 

he subscribes to a stern religious opinion which he believes is more cor- 
rect and more preponderant. He believes that he is legally obligated to 
abide by it and that he will be held religiously accountable for it even 
though others may think his opinion is outweighed by another or weak. This 
is because he is responsible for what he believes and thinks, even if he 
were being strict with himself by doing so. 


It is one of the facts of life that people differ on this question. There 
are those whe are tolerant and indulgent, and there are those who are 
strict and difficult. Among the companions of the prophet there were 
chose who were willing to compromise, like Ibn ‘Abbas, and there were those 
who adhered to a strict viewpoint, like Ibn 'Umar, may God be pleased 
with them. 


It is enough for a Muslim in this regard to subscribe to an opinion whose 
authority is based on one of the denominations recognized by Muslims or 
to a genuine formal independent opinion that is based on sound, legal 
reasoning. 














Actually, many opinions which may be considered indications of rigidity and 
willfulness, for which so-called extremists are censured, have their legal 
origin in our theology and our heritage. These opinions were adopted by a 
few contemporary scholars who defended and advocated them. Some tfaithful 
young people responded to them, hoping for the mercy of God Almighty and 
fearing His punis*ment. 


Pence we cannot censure any Muslim or accuse him of extremism simply 
because he chose to adopt strict views and theological opinions which he 
thinks will be more pleasing to his God, safer for his religion and more 
circumspect for his afterlife. 


We have no right to force a Muslim to give up his opinion, and we have 

no right to ask him to pursue conduct that is inconsistent with his 
beliefs. All that we can do is appeal to him with wisdom, talk with him 
anicably and persuade him with evidence in the hope that he may adopt what 
we think is more righteous and more doctrinal. 


What then is extremism? What are its signs and its symptoms? 
Fanatic Adherence to Opinions 


1. One of the first signs of extremism is a fanatic adherence to opinions 
that does not acknowledge the existence of others. A person locks himself 
into a position which does not allow him to see clearly the interests of 
mankind, the intentions of the iaw or the circumstances of the age. A 
fanatic does not allow himself to become engaged in a dialogue with others; 
he does not weigh his opinions against those of others; and he does not 
accept after that an opinion whose proof is more evident and more prepon- 
derant. 


And here we censure a person who is so inclined for what we censured his 
adversaries and his accusers [earlier]. We censure him for attempting to 
ban and do away with the opinions of those who disagree with him. 


We cersure him indeed if he censures opinions and other points of view that 
are different from his, and if he claims that he is the only one who is 
right and that everyone else is misguided. 


What is amazing is that among those people there are those who give them- 
selves leave to declare personal opinions on the most difficult of problems 
and the most obscure of questions. They declare what they think are fit 
opinions on those matters, and they do not allow the scholars of the age, 
who specialize in those matters, to declare individually or collectively 
opinions that are different from theirs. 


This loathsome fanaticism wherein a person asserts his opinion and denies 
everything else is a true sign of extremism. 


It were as though an extremist were saying, "I have a right to speak, and 
it is your duty to listen. It is my right to lead, and it is your duty 














to follow. My opinion is correct and immune to error, and yours is erro- 
neous and immune to correctness." Thus, he can never come to terms with 
anybody else. 


2. Among the symptoms of religious extremism is the constant adherence to 
rigor, despite the existence of conditions that would require relief from 
such rigor, and requiring the rigorous observance of religious duties where 
God did not. There are no objections to a person applying the sternest of 
rules to himself in some matters and undertaking more burdensome problems 
in some instances out of piety and circumspection. But this ought not to be 
his wont at all times and in every case. A person is not to turn down 
relief from rigor when he needs it, and he is not to refuse a license for 
leniency when he has it. The prophet, may God bless him and grant him 
salvation says, "Be lenient and don't make matters difficult; bring good 
news to people and do not drive them away."' The prophet said, "God is 
pleased when what He permits is carried out, and He is displeased when what 
He forbad is."' God Almighty said, "Allah desires your well-being, not your 
discomfort" [al-Baqarah: 185]. It has been said that "Whenever the prophet, 
may God bless him and grant him salvation had to choose between two 
matters, he chose what was easier, as long as it was not sinful." 


It may be acceptable for a Muslim to apply a stern viewpoint to himself, 

to labor with determination and to relinquish licenses and lenience in reli- 
gion, but what is under no circumstances acceptable is that he force people 
to do the same. A Muslim is not to make religion a source of restraint and 
vexation in life for people. One of the most notable characteristics of the 
noble prophet in the books of [our] ancestors is that "He allowed pleasant 
things, forbad evil things and removed from people the restraints that had 
been imposed on them." 


Therefore, when the prophet prayed by himself, he used to pray for a long 
time. He would even get up at night and stay up praying until [the skin of | 
his feet would break apart or his feet become swollen. However, when he . 
prayed with people, he was very lenient with them, taking into account 
their circumstances and their different tolerance levels. He said, "If you 
lead people in prayer, make the prayer short for there may be among the 
people the weak, the ailing and the old. If you pray by yourself, pray as 
long as you wish." This was narrated by al-Bukhari. 


When Ma'adh prolonged a prayer service for people, the prophet told him, 
"Ma'adh, are you testing them?" He repeated that three times. 


To hold people accountable for additional duties and for actions that 
follow the practices of the prophet as though these were obligatory and to 
hold them accountable for reprehensible actions as though they were for- 
bidden actions is to impose hardship on them. We are not to oblige people 
to do any more than what God Almighty authoritatively required of them. 
Beyond that people have a choice: if they wish to do something, they can; 
and if they wish to refrain from it, they can. We need only mention here 
the discourse of Talhah ibn ‘Abdallah in "Al-Sahih." This is the story of 
the Bedouin who asked the prophet, may God bless him and grant him 











salvation, what were his duties [as a Muslim]. The prophet told him about 
the five [daily] prayers, the payment of alms and fasting in the month of 
Ramadan. The man asked, "Are there any other duties?"' The prophet said, 
"None, unless you do them voluntarily." When the man turned [to leave], 

he said, "By God, I will do no more and no less." The prophet, may God 
bless him and grant him salvation said, "Anyone who wishes to see a man who 
will go to Heaven, behold this man." 


I have often said that it is enough for us in this age that a Muslim per- 
form what is obligatory and avoid presumption so that we can consider him 
one in the ranks of Islam and one of its advocates, as long as he is loyal 
to God and His messenger. Although he may commit a few minor infractions, 
his good deeds, such as the five [daily] prayers, the Friday prayer, the 
fast in Ramadan and other good deeds would atone for these minor infrac- 
tions. "Good deeds make amends for sins" [Hud: 114]. "If you avoid the 
enormities you are forbidden, We shall pardon your evil deeds and admit you 
with all honor to Paradise" [al-Nisa': 31]. 


How can a Muslim's point of view be disregarded simply because of a 
difference over whether something is permissible or forbidden when that was 
not indisputably forbidden in God's religion? How can we disregard a Muslim 
for not carrying out an action which is being disputed, when it is not 
known with certainty whether that action is positively required in the law 
of God or whether it is required because it follows the practice of the 
prophet? 


Undue Rigor 


3. Undue and untimely rigor is also censured, such as when one is in a 
non-Muslim country, in a country that is not originally Muslim or with 
people who adopted Islam recently or renounced their former faith. One 
ought to be lenient with such people in secondary matters and in matters 
that are in dispute. One should concentrate with such people on the total 
picture, not on its details; on principal matters before secondary matters. 
One should correct their beliefs first, so that when one is reassured that 
their conviction is sound, one would then invite them to [observe] the 
pillars of Islam. Then one would invite them to join the nation of.the 
faithful and [eventually attain] the ranks of charity. 


I was alarmed by the fact that some faithful young people in some Islamic 
communities in the United States had raised a vehement argument at one of 
the Islamic centers because Muslims sat on chairs [to listen to] Saturday 
and Sunday lectures and did not sit on straw mats or carpets as people 

do in mosques. They remonstrated because people did not face the Kaaba when 
they sat down as Muslims should, because they were dressed in trousers not 
in white robes and because they ate at tables and not seated at the floor, 
etc. 


This kind of thinking and this conduct in the heart of North America infu- 
riated me. I told them, "It would be more worthy of you in this materialis- 
tic society to make your greatest concern that of advocating the worship of 














the One and Only God Almighty. You should remind people of the after life 
and of lofty religious principles. You should caution them against the 
mortal sins which have overwhelmed materially advanced societies in our 
age. The time and place for religious decorum and added refinements comes 
after [religious] essentials and fundamentals are fixed and established." 


In another Islamic center I found that everything had been turned upside 
down because a historic or an educational film was being shown in the 
mosque. They said, "The mosque has been turned into a theater." Those 
people forgot that the mosque was built to serve the religious and worldly 
interests of Muslims. During the days of the prophet the mosque was a house 
of advocacy, a center for the state and the focus of activity in society. 
No one is unaware of what al-—Bukhari and others related that the prophet, 
may God bless him and grant him saivation permitted the Abyssinians to 
sport with their spears inside his noble mosque. The prophet also allowed 
"A'ishah to watch their sport. 


Violence and Coarseness 


4. Among the symptoms of extremism are violence in dealing [with people], 
coarseness in style and crudeness in advocating the faith, unlike the right 
way of God Almighty and the right way of God's messenger, may God bless 
him and grant him salvation. 


God Almighty orders us to call people to God wisely, not foolishly. He 
orders us to do so by setting a good example, and not by making a crude 
remark; and by reasoning with people coutteously, not coarsely. "Call men 
to the path of your Lord with wisdom and kindly exhortation. Reason with 
them in the most courteous manner" [al-Nahl: 125]. 


In describing His messenger God said, "There has now come to you an apostle 
of your own, one who grieves at your sinfulness and is solicitous over you; 
one who is compassionate and merciful to true believers" [al-Tawbah: 128]. 


God addressed His messenger to indicate his relationship with his apostles 
and said, "It was thanks to Allah's mercy that you dealt so leniently with 
them. Had you been cruel or hard-hearted, they would have surely deserted 
you" [al-Imran: 159]. 


The Koran mentions coarseness and sternness in only two instances: 


1. In the middle of a battle when one is facing the enemy where successful 
military action in a confrontation requires firmness and detachment from 
feelings of leniency until the war is over. In this regard God says, 'Make 
war on the infidels who dwell around you. Deal courteously with them" 
[al-Tawbah: 123]. 


2. The second instance where sternness is mentioned in the Koran is regar- 
ding the execution of legal punishments on those who deserve them. In this 
area there is no room for sentiments of mercy in establishing the restric- 
tions that God has placed on man's freedom of action in God's kingdom. "Let 











no pity for them cause you to disobey Allah, if you truly believe in Allah 
and the Last Day" [al-Nur: 2]. 


There is no room for violence or coarseness in advocating religion. The 
Hadith states, "God prefers courtesy in the whole matter." In (al-Ithr), 
"Anyone who enjoins a courteous action, should do so with courtesy." The 
prophet, may God bless him and grant him salvation said, "Courtesy 
embellishes everything it touches, and violence discredits everything it 
touches." 


Nothing is so discredited by violence as an appeal made to people to turn 
to God. Calling people to God is an attempt to delve into their hearts and 
to impart to their understanding, their sentiments and their conduct a 
touch of divinity. It is an attempt to change their entire being and to 
create from that being another creature, with different thoughts, sen- 
timents and wishes. The call to God also shakes up the entity of a com- 
munity, altering its inherited beliefs, its firmly established traditions, 
its well-known conduct and its prevalent laws. None of this can be done 
unless it is pursued wisely and carried out properly. One must know man and 
his obstinate nature; one must know man's inflexibility regarding old ways; 
and one must know that man is most argumentative. Therefore, his mind must 
be approached and his heart penetrated gently so his sternness can be 
softened, his inflexibility turned around and his pride reassured. 


This is what the Koran tells us about the conduct of prophets and true 
believers who advocated the cause of God, as we see in Ibrahim's appeal 

to his father and his people; in Shu'ayb's appeal to his people; in Moses' 
appeal to Pharoah; in Mu'min's appeal to the people of Pharoah; in Mu'min's 
appeal in the chapter, "Yasin;" and in other appeals by advocates of truth 
and charity. 


Imam al-Ghazali mentioned that a man went to Caliph al-Ma'mun al-'Abbasi, 
ordering him to do this and forbidding him from doing that. The man spoke 
coarsely to the caliph, a knowledgeable man who said, "Be gentle: God sent 
your betters to those who were worse than me."' The caliph commanded the man 
to be gentle and then explained to him, "God sent Moses and Aaron, who are 
your betters, to. Pharoah, who is worse than me. He advised them to "Speak 
to him with gentle words; he may take heed and feat Our punishment" [Taha: 
44). 





Mistrusting People 


5. Among the symptoms ane necessary attributes of extremism is that of mis- 
trusting others and look ng at them through dark glasses which conceal 

their good traits and ma naify their bad traits. An extremist begins by accu- 
sing and condemning othe s, contrary to what is determined by laws and 
Statutes about an accused person being innocent until his guilt is 
established. 


This is despite the fact that Islamic precepts warn most strongly against 
doubting God and mistrusting people. God Almighty says, "always avoid 











mistrust, for in some cases mistrust is a sin" [al-Hujurat: 12]. The prophet, 
may God bless him and grant him salvation says, "Beware of mistrust, for 
mistrust is more untruthful then speaking out." 


Tae origin of all this is pride and contempt for others. Hence came the 
first act of disobeying God in the world: the disobedience of the devil. 


It may be enough [to cite as] a warning against this trend the genuine pro- 
phetic tradition which states, "If you hear a man cry, 'The people have 
perished,' that man is the one who caused them to perish." This was nar- 
rated by Muslim. 


A true Muslim does not become conceited about his actions. He fears that 
unbeknownst to him something may have intruded upon his actions or dis- 
turbed them so as to prevent them from being accepted. The Koran attributes 
favorable qualities to former believers and describes them thus: "Those... 
who give alms with their hearts filled with awe, knowing that they will 
return to thei~ Lord" [al-Mu'minun: 60]. The Prophetic Tradition stated 
that this verse was about people who did good deeds and who feared that 
those good deeds may not be accepted by God. 


From the judgement of Ibn ‘Ata': "God may make you obedient, but He may 
not accept your obedience; He may have destined you to disobey Him, and 
that disobedience was the reason for your approaching Him. An act of 
insubordination that produces humiliation and dejection is better than an 
act of obedience that breeds admiration and haughtiness." 


The origin of this [ruling] comes from a wise saying by Imam 'Ali, may God 
be pleased with him. Imam ‘Ali said, "An offense that harms one is better 
in the eyes of God than a good deed that arouses one's conceit." 


Ibn Mas'ud said, "Two things cause one to perish: conceit and despondence." 
The Pitfall of Making Charges of Unbelief 


6. The climax and the objective of this extremism is reached when it 
thwarts the independence of others, allows itself to seize their lives 

and their property and does not think they have anything that is inviolable 
or subject to protection. That is when extremists take it upon themselves 
to excommunicate Muslims and to accuse the masses of people of departing 
from Islam or of never having been Muslims in the first place, as some 
claim. This is the height of extremism; it sets up an extremist in a world 
quite apart from that of the rest of the nation. 


This is what happened to the Kharijites in the dawn of Islam. They wor- 
shiped God and observed the fast, and they read the Koran more diligently 
than anybody else, but what they produced was a result of corrupt ideas not 
corrupt consciences. 


Accordingly, the prophet, God bless him and grant him salvation described such 
people thus: "You demean your prayers [when you compare your prayers] with 











their prayers, when you compare your execution with theirs and when you 
compare your reading with theirs." About them he also said: "They 
deviate from religion as an arrow deviates from a target.'' He described 
their relationship to _ the Koran by saying, "Their reading of the Koran 
does not go beyond using it as an incantation." He stated that their dis- 
tinguishing feature was that "They kill Muslims and call pagans to the 
worship of God." 


It is this last characteristic that made one of the scholars who was once 
captured by the Kharijites and asked about his identity to say, "I am an 
idolater seeking sanctuary. I want to hear the words of God." 


The Kharijites then told him, "It is our duty to comfort you and to let 
you reach your destination safely." They read to him what God Almighty had 
said, "If an idolater seeks asylum with you, give him protection so that 
he may hear the word of Allah, and then convey him to safety" [al-Tawbah: 
6]. 


If that scholar had told the Kharijites he was a Muslim, they would have 
cut off his head. 


These are a few of the distinguishing features and clear signs of religious 
extremism or excessive zeal. 


Extremism Not a Crime 
Kuwait AL-'ARABI in Arabic Jan 82 pp 36-40 
[Article by Dr Ahmad Kamal Abu al-Majd] 


[Text ] The way into a discussion about remedying the phenomenon of extre- 
mism is to try "'to define" this phenomenon that we are talking about and 
to try, briefly, to present its symptoms and identify its causes. After 
that, and not before, we can talk about a remedy and about adopting that 
remedy as a logical course that can be expected to yield good results. 


As men of the law would say, extremism is neither a crime nor a felony. 
Crime is basically departure from social cr legal rules and pursuit of 
conduct that is incompatible with these rules. Crime then is an action 
that runs counter to a rule. 


The essential nature of extremism, however, is action taken in the direc- 
tion of a social, legal or moral rule, but it is action whose scope goes 
beyond the range of a rule; it goes beyond what is accepted by society. 


This distinction between crime and extremism harbors the reali difficulty 
[one has] in dealing with "extremists." For an extremist sets out on his 
course, as other people do, from a precept whose proper direction he 
follows. Therefore, it is naturally not possible to censure him during that 
period because his actions do not depart from the social rule whose course 
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he follows. But the state can censure a criminal and hold him accountable 
from the first moment he undertakes his [criminal] action because from its 
very start a criminal's action sets the criminal on a course that is 
counter to that of the social rule and against its direction. It is 
extremely difficult to determine the moment when an action by an extremist 
goes beyond the limits of what is socially acceptable so as to be described 
as extremist and excessive. It is for this reason that political and 
security agencies do not know how to draw lines that would separate 
moderates from extremists. 


In the area of religious extremism "an individual" starts out by being an 
ordinarily devout person who follows the instructions, principles and man- 
ners of Islam and who calls upon people to observe all that. This course 
of conduct is good, and society can only express its satisfaction with 

it and encourage it. A devout person then continues on his course and 
becomes stern with himself and with people. Then he goes beyond that and 
issues final judgments condemning those who do not follow his course. He 
may go beyond that and assume a firm and permanent posture on society and 
on its institutions and its government. 





This posture usually begins with detaching oneself from society and boy- 
cotting it. The detachment and boycott are based on a unilateral judgment 
that society is an apostate society, that it is a society of non-believers 
or that it is a society that has regressed to pre-Islamic ways. With some 
people this detachment and boycott of society turns into a positive, aggres- 
sive posture wherein "an extremist" thinks that destruction of society and 
its institutions would bring him closer to God and would be considered 

labor for the cause of God since the society is a deviant, pre-Islamic 
society that does not rule in accordance with what God has revealed. 


Society's right to check extremism and stand in the way of extremists' 
activities is due to the fact that an extremist leads his colleagues to 
clash with numerous social and legal rules other than those which he prac- 
tices and pursues immoderately. To enjoin justice and forbid evil is a 
religious and a moral rule whose proponents deserve to be praised. But the 
unchecked or uncontrolled pursuit of that rule would lead those who are 
enjoining justice and forbidding evil to violate rights they have no 
business violating and to threaten the security, the liberties and the 
rights of individuals. 


Briefly, this is extremism whose boundaries still remain relative and mys- 
terious. These depend on knowledge of the boundaries of the social or 
religious rule which is immoderately pursued by extremists. 


If we were then to shift [our focus] to identify the reasons for religious 
extremism and the ways whereby one is led into religious extremism, we 
would find that these are by necessity numerous and varied. We would find 
that some of their components are ideological, some are political and some 
are social. These components interact in various degrees with the various 
personal and objective circumstances that surround both an individual and 
society. 
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Methodological Introductions 
First, Methodological Introductions 


1. The )iteral method of explaining Koranic texts: This method depends on 
the selection of specific verses from the Koran and the Prophetic Tradition 
and adhering absolutely to the letter of those texts without heeding the 
general intentions of the faith and the law of Islam and without taking 
note of "the function" of religious duties in the achievement of practical, 
individual and social goals. These texts are strictly adhered to even with- 
out regard to the reason for which they were revealed. [They are explained 
and adhered to] without knowledge of the principles of linguistic and theo- 
logical exegesis or without distinction between the general rule and the 
exception that is linked to that rule. An example of this method lies in 
the fact that extremists consider contemporary Islamic societies societies 
of non-believers because they are ruled by man-made laws. God Almighty 
says, '"'Transgressors are those that do not judge in accordance with Allah's 
revelations" [al-Ma'idah: 45]. A group of extiemists sanction violence and 
the destruction of society's institutions on the authority of God 
Almighty's statement that "It was Allah who gave you leave to cut down or 
spare their palm trees, so that He might humiliate the evil-doers" 
[al-Hashr: 5]. 


2. Extremists acquire religious knowledge from listening to speakers and 
preachers. They make light of the opinions of imams who delivered formal 
legal opinions, and they condone their leaders' absolute right to formulate 
independent opinions in their actions. 


This is related to what some leaders of these groups have attained by 
claiming absolute independent judgments and delivering formal legal 

_ opinions on matters of blood, funds and honor. They do so without know- 
ledge, without right guidance and without an elightening text. Some of them 
claim "direct" access to the Koran, thereby having no need to acquaint 
themselves with the opinions of Muslim scholars throughout the history of 
Islam. As a result of this formal legal opinion, some of them became 
involved in matters that violate what is unequivocally reasonable and what 
has been transmitted. They inexplicably violate Islamic law. On the 
authority of such a formal opinion some of those people gave their sisters 
or married mothers in marriage to others without a divorce. They did so on 
the basis of the fact that their husbands were non-believers because they 
had refused to join "the community" after having been informed of it or 
because they were apostates because they left the community. The foundation 
of this formal opinion lies in their claim that the fact that the first 
husband is a non-believer entails the annulment of the marriage contract, 
and that makes a request for divorce made to a judge unnecessary. 


3. [Extremists require] absolute obedience to the leader of the group who 
may not be knowledgeable about the provisions and intentions of Islamic 
law. He may not be acquainted with the methods of collective and political 
action, and he may not have the piety that would make him restrain himself 
and follow caution in matters of blood, fund’ and honor. 
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It is this absolute obedience which is based on subordination in pleasant 
as well as unpleasant things that constitutes the gateway through which 
large numbers of young people rush to their death and rush to destroy the 
cultivated land and progeny around them. They do not stop for advice, [and 
they do not pause] to reflect or to question. In our opinion this is the 
principal means by which these groups become a state within a state or a 
regime set up by those young people themselves. It is to that state or 
regime which they set up that they grant the obedience, authority and 
loyalty which they all withdrew from the state and from its laws and insti- 
tutions. 


4. Detachment from Society: In these groups' programs detachment from 
society performs one of two functions or both functions simultaneously. 
First, detachment from society prevents the members of the group from com- 
mitting the evil deeds which permeate society, and it protects them from 
taking part in a pre-Islamic course. Second, detachment from society 
[enables them] to form 2 svecial community wherein the principles of Islam 
are applied. The circle of that community would expand gradually until it 
ultimately counquers pre-Islamic society from the outside. Thus, the first 
function is a religious and an intellectual function, whereas the second 
one is political and organizational. 


However, the question of detachment from society [which is found] in the 
program of these extremist groups is not that simple. With extremist groups 
detachment from society assumes various forms. There are those who separate 
themselves from society emotionally and physically, whereas others detach 
and separate themselves from society emotionally. They justify that by 
saying that the Islamic community is living these days in a Meccan stage 
when the Islamic community was weak and had not yec built its power. As 

a result, they say that praying the Friday prayer and the prayers of the 
two feasts of Bayram is not obligatory; they do not forbid marriage to 
idolatrous women; and they do not make returning aggression obligatory. 

All this does become obligatory when the community reaches the stage of 
"enablement." The matter got to the point that these people considered 
this program a principal part of the faith, "declaring anyone who denied 
these stages a non-believer and, accordingly, anyone who resorted to force 
in a time of weakness." * 


Those who have called for total separation from society reached conclusions 
that are extremely ridiculous and irregular. They decided that taking part 
in elections by nominating [oneself or another] or by voting constituted 
infidelity [to the frith]. They also decided that praying in existing 
mosques constituted ipostasy from Islam because they were the temples of 
modern pre-Islamic ignerance. Furthermore, they called for physical emig- 
ration from the country, even to caves and mountains, and [they insisted] 





* €ee the book by Mr Salim 'Ali al-Bihnisawi, "Al-Hukm wa Qadiyat Takfir 
al-Muslim" [ Judgement and Declaring a Muslim a Non-believer] Dar- 
al-Ansar, Cairo, 1977, pp 23-36. As far as we can tell the analogy drawn 
by the author between some opinions on emotional detachment in the period 
of wekness and the Shi'ite dissimulation of one's religion in times of 
danger is correct (p 39). 
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that it was necessary to boycott public employment, schools and univer- 
sities. It is our judgment that the idea of "retreating" from society is 
the most dangerous component of the intellectual and organizational program 
of extremist groups. By its very nature isolation is a sinister environment 
in which one's mind and heart become susceptible and receptive to all forms 
of deviation and corruption. In isolation the light of truth is absent, and 
objects assume different colors and confusing proportions. And the mind and 
the spirit stand side by side holding the key to real separation from the 
rational and regular world. 


Their Intellectual Tools 
Second: 


The principal ideas of these groups, or what we called their intellectual 
tools, are numerous. 


Among these ideas is that of the sovereignty of God alone. As a result, 

the group is divested of the authority of legislating laws. Extremists' 
excessive and faulty practice of this idea stems from their unlimited 
ignorance of the interests of worshipers and the intentions of Islamic law. 
The idea was put forward by the scholar, al-Mawdudi and his follower, the 
late Sayyid Qutb. Thousands of young people save written and spok_n about 
it. It was a word of truth that generated considerable harm. It was taken 
out of context and used for a purpose other than that for which it was 
stated. 


Following this idea, more absurd and more ridiculous statements were made, 
such as the allegation that democracy constituted infidelity to God because 
it allowed the majority to issue laws that would allow evil deeds and 
permit those which have been forbidden. If anyone--anyone whatsoever-——had 
taught these people something about their religion and their world, they 
would not have stayed in this dark ignorance; they would not have been so 
confused so as to mix truth with falsehood; and matters of interest and 
matters of harm would not have been so ambiguous for them. They would not 
have preceeded to make judgments on matters from [the perspective of] a 
world created for them by [their] isolation, creating thereby chaos and 
confusion for people around them. The greatest danger here lies in the fact 
that verses of the Holy Koran are cited in speech and in writing without 
any procedure and without any control, Logic or insight. Good intentions 
and sincere purposes do not intercede for or excuse such matters. 


2. Among these intellectual tools, as we've already stated, is the idea 

of excommunicating Muslims for insubordination and describing contemporary 
societies as societies of pre-Islamic ignorance even though their members 
may pray, fast, give of their property, have relations with their women and 
perform the pilgrimage to the ancient house of God. 


If the idea of al-Hakimiyah was a word of truth that led to grave harm, 


the notion of pre-Islamic ignorance as a general description for contem- 
porary Islamic communities is, in our opinion, a wrong term whose harm is 
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greater than its benefit. It would be best if all young people were to drop 
this term from their vocabulary altogether, except in those cases where it 
refers to a specific pre-Islamic action that has been denied the blessing 
of Islam and the wisdom and enlightenment revealed to people with it and in 
the Koran, such as the statement of God Almighty, "...do not display your 
finery as women used to do in the days of ignorance" [al-Ahzab: 33]. 


The prophet, may God bless him and grant him salvation told Abu Dhir, "You 
are a man who has a touch of pre-Islamic ignorance." 


3. Among these intellectual tools is the corrupt definition of the idea of 
a community. The Prophetic Tradition defined that idea, and the prophet, 
may God bless him and grant him salvation, advocated that it be adhered to 
and not deviated from. Every group of these young people, even if it con- 
sisted of 10 or 20 people, claimed it was the community of Islam: anyone 
who did not join it was an infidel, and anyone who joined it for a while 
and then left it was an apostate. 


At this point we come to a determination of some ways for approaching a 
remedy for this phenomenon and for dealing with it properly. 


The first one of these approaches is to know some basic facts about the 
phenomenon of religious extremism. Among these facts, for example, are 
[the following]: 


1. Religious extremism is a world-wide phenomenon that involves the entire 
Islamic world. It is not restricted to one country. Hence, the attempt to 
diagnose and treat it on the basis of regional, local circumstances will 
inevitably lead to error in diagnosis and imbalance in treatment. 


2. Religious extremism is an old phenomenon whose episodes have been connec- 
ted. It is not a modern phenomenon as some people believe. There has not 
been a single religion, denomination or regime that did not have among 

its supporters extremists and moderates. The danger of religious extremism 
lies in the fact that the intellectual and ideological foundation from 
which it stems is extremely broad, and the sympathy and encouragement which 
those extremists find at the outset of their activity because they are 
considered a vital sign of the Islamic Revival or the Islamic Awakening 
prevents people in many cases from seeing that excesses and symptoms of 
deviation and corruption are setting into some of their procedures, their 
ideas and in the methods they use to promote the cause and to work for it. 


3. As we said before--even though we can't go into detail for lack of 
space--religious extremism is a complicated phenomenon that has the intel- 
lectual dimensions we have presented. Furthermore, it has its social and 
political dimensions. Accordingly, the process of diagnosing and treating 
religious extremism must not be confined to one view no matter how impor- 
tant and esteemed that view might be. 
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Scrupulous Diagnosis Required 


It is our opinion that treatment for religious extremism is harbored in 
numerous maf.ters. It is by nature a lengthy process because it would 
address the intellectual and psychological makeup of generations of young 
people, and this cannot have lasting consequences unless it is allowed a 
measure of continuity and duration. 


The first approach to treatment is careful diagnosis [carried out] in the 
context of the general considerations which were previously described and 
in the light of local circumstances and surrounding conditions that con- 
tribute to the creation and the makeup of these groupns' thoughts and con- 
duct. It is essential that security agencies not be relied upon signifi- 
cantly for diagnosing and analyzing the affairs of these groups, regardless 
of how competent and efficient they appear to be. This is because a politi- 
cal judgment is one thing and a security judgment another. If it is not 
fair to give security agencies more responsibility than they can handle and 
to expect them to come up with d comprehensive solution to this problem, it 
is also not fair for security agencies to confront the processes of making 
a political diagnosis and of suggesting solutions. There is no wisdom in 
relying only on the judgments and views of security agencies in these 
matters. 


The second approach to treatment has to do with "correcting the thinking 
process" and rectifying "the deviation" which is widespread in [people's] 
understanding of Islam. 


Over the short range scholars and intellectuals are being asked to set 
civility aside and explain the instances of corruption and imbalance in the 
program and ideas of these groups. This is because the truth is ancient and 
will not be frustrated by falsehood. It is sinful to distort the magnani- 
mous law of Islam so miserably and to have people's kind hearts which are 
openly and intuitively receptive to truth, turned away because of this 

cloud of dust which is laced with hatred, rancor and bitterness. Its charac-— 
teristics and manners have nothing to do with the characteristics and 
manners of the prophet, may God bless him and grant him salvation, or with 
the mercy he shows his followers and people. 


Questions of non-belief, pre-Islamic ignorance, al-—Hakimiyah, retreating 
from society and separation from it have become a free-for-all for writers 
who are knowledgeable and for those who are not. In this regard formal 
opinions were undertaken by those who have no history in [the practice of | 
scholarship or jurisprudence and who have no Luck with or share of wisdom. 
Have truthful, inquiring scholars forgotten the good faith of the word and 
the divine oath which scholars took to tell people the truth and not to 
hide it? The ideas of al-Mawdudi and Sayyid Qutb, may God have mercy on 
their souls, are confirmed and published. Many of them are good, res- 
torative ard beneficial. But there are ideas among theirs that must be 
returned to their proponents and the pitfalls to which they may lead should 
be pointed out, especially when those who disregard every rule of exegesis 


16 








and every method for reasoning and weighing probability undertake to 
explain them and to point out their consequences because they claim to have 
direct relations with the Koran. 


Over the long range, however, the question is that of the whole educational 
system and that of religious education in particular. Don't those who are 
responsible for that system and for education think that the time has come 
to reconsider the foundation of the religious education program? There is 
no substitute for a specific definition of the objectives of that educa- 
tion. The general character of Islam, as [a religion of] mercy and 
enlightenment and as an approach to the achievement of the interests of 
worshipers must have prominence in everything that is offered in schools, 
institutes and universities. 


In the social field, no researcher can ignore the basic fact which is 
revealed by studying the phenomenon of extremism. That fact is that the 
climate of social resentment, of feelings of frustration and of the absence 
of justice, in whose shadow the balances of reward and punishment and the 
standards of failure and success are rectified is the ideal environment for 
reviving the phenomenon of religious and non-religious extremism and for 
spreading of waves of rebellion and rejection among young people. We would 
not be stretching the truth if we were to say that the religious extremism 
phenomenon--at least in part and as defined in this study--is an illustra- 
tion of social rejection and of a protest over the absence of forms of 
distributive justice in the social system. 


The various forms of social provocation must disappear, and their sharpness 
must be gradually reduced before we can expect the fires of religious and 
non-religious extremism to die down. 


In the political field we do not hesitate to say that political education 
which is based on respecting other people's rights and liberties, on 
teaching an entire generation to accept other opinions and on tolerating 
opposition intellectually and emotionally would be an approach whose impact 
on diluting the isolation and separation these extremists resort to would 
be significant. Such political education would significantly affect the 
cold war against society and against social groups and parties which those 
extremists resort to, and this cold war would soon turn into a hot, destruc- 
tive war. A political society wherein different ideas coexist and wherein 
the opposition can express its opinions [openly] from its platforms does 
not allow extremists an opportunity to go into seclusion and renounce life. 
A person who grows up in an atmosphere of dialogue will not find it easy 

in his youth to replace verbal arguments with murderous and destructive 
weapons. A person who from his early years finds for himself a place and a 
share in making society's decisions will find it difficult in his youth to 
escape to self-imposed alienation. 





In the end, one word remains to be said. Everything that has been said 
is no more than approaches, keys and indications to what we think will 
lead to a remedy. But the matter, as we have determined, is greater and 
more serious than can be treated in this manner. Every one of these words 
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is a subject heading and a title that implies a great deal. The matter must 
be dealt with in the methodical action that it deserves. Treatment is to 
begin with diagnosis and analysis; and this is to be done before remedies 
are proposed. After all the matter cannot withstand procrastination and 
postponement because the phenomenon exists deep in people's minds and in 
the depths of their hearts. 


Unless we begin to deal with those young people intellectually and psycholo- 
gically, the cycle will continue to take its course, beginning, as it 

always does, with a quiet call to worship God. Soon frowns will appear on 
people's faces; they will become impatient; and fire will begin to fly out 
of that crater on proponents of the message and on people. 


Beware of False Piety 
Kuwait AL-—'ARABI in Arabic Jan 82 pp 41-44 
[Article by Muhammad al-Ghazali | 


[Text] There are psychological and scientific reasons for perverse piety. 
These appear in what people say and do, and they are observed in judgements 
such people make about people and things. These reasons may be strong or 
weak, few or many; but at any rate they have a deep effect in determining 
positions and setting directions. 


Religious observances decreed by God for people are supposed to purify 
people's minds, protect those minds from hidden and obvious ailments and 
preserve human conduct from deviance and decline and from tyranny and 
arbitrariness. 7? :is would inevitably take place if worshipers went beyond 
the forms of obedience and delved into their substance; if their con- 
sciences and their understanding kneeled to God when their bodies did; and 
if what they spoke came from their hearts and their minds—-what is most 
precious in them. 


But if religious observances are no more than superficial rituals and false 
appearances, they can remove no meanness, and they can cure no illness. 


I wrote once an article about a sinful man who set out to spread the 
message. I wondered then, "What can we expect from a man whose nature is 
vicious but sermons of stinging words and evil expressions?" 


The nature of some people is such that it would turn religion from its 
course so that instead of providing guidance, religion would alienate, and 
instead of lending advice, it would deny it. 


The Holy Koran cautioned against the danger of a group of learned men and 
monks who turned religion into a matter of predicting the future whereby 
they spoiled instinct and gained benefit. '"... many are the rabbis and the 
monks who defraud men of their possessions and debar them from the path of 
Allah" [al-Tawbah: 34]. Such people are the plague of all religions. About 
such people the poet says: 


18 











"None but kings, evil rabbis and monks have spoiled religion: 
"Cheaply did they sell people's souls, but they did not win." 


Psychological Reasons 


Psychological ailments begin in childhood. They may even be inherited. 
If they are not removed by reasonable education, they grow with one in 
his youth, and they stay in his blood when he becomes an old man. 


Consider a man like Abu Sufyan. He was the commander of Mecca and its fore- 
most elder in pre-Islamic days. People who knew him did not miss the fact 
that he liked to boast and that a word mentioned in his regard could affect 
his judgment. 


Al-'Abbas suggested to the messenger of God, may God bless him and grant 
him salvation that he do something to reassure Abu Sufyan of his status 
after monotheism prevailed over polytheism. The prophet, may God bless him 
and grant him salvation listened to his uncle and said, "Yes. Anyone who 
comes into the mosque is safe, and anyone who enters Abu Sufyan's house is 
safe, and anyone who stays in his home is safe." Abu Sufyan was comforted 
because his name was mentioned, and he made preparations for the surrender 
of Mecca without a fight. 


Enthusiasm for values and solicitude for truth may conceal a psychological 
ailment. The clearest example of that is that man who commented on the 
division of spoils made by the messenger of God. He said, "This is a 
division that God would not want!" 


The messenger of God, may God bless him and grant him salvation may try 

to win over some people with some of the spoils of this world because they 
are not yet firm believers. The man who did not like the division should 
have asked why the spoils were divided as they were, instead of rushing 

to accuse the most honorable of mankind. This is a hidden disease. 


The prophet, may God bless him and grant him salvation, cautioned that 
people of this kind prolong their prayers and their reading of the Koran. 
However, their worship does not purify their minds or cure their ailment. 


In the battle of al-'Asrah the prophet, may God bless him and grant him 
salvation asked what had delayed Ka'b ibn Malik. A man offered an explana- 
tion that accused Ka'b; he said, "He lost track of time, examining his 
clothing."' This was a scornful statement that harbored resentment. Ka'b was 
one of three men who were appointed successors. They were pardoned and for- 
given by God. 


During his crisis Ka'b received a message from the king of the Greeks 
urging him to leave the city and catch up [with him], reinforced by the 
retinue of the king. Ka'b considered that a severe trial, and he burned the 
letter and awaited the Supreme grace of God until he got it, and he was 
deserving of it. However, some people look at others with hatred; they look 
at them with eyes that see their offensive deeds but not their good deeds. 
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Such people would take the first opportunity to satisfy their resentment. A 
delegation came to the messenger of God, may God bless him and grant him 
salvation, and in that delegation there was a talkative man called 
Mutashadiq. Whenever the messenger of God would say something, Mutashadigq 
would yield to the urge to say something that was more eloquent than what 
the prophet had said, trying thereby to outdo the messenger of God. This 
elicited the comment that this man and those like him wag their tongues 
with words as cows wag their tongues when they graze. Fire would be their 
destiny on the Judgment Day. 


We have seen so many people trying to outdo each other in talking about 
religion: these people have nothing to offer but foolish and incoherent 
talk. No matter how eloquent, a sermon does not accomplish its objective if 
it is delivered with dishonest intentions. 


Al-Hasan al-Basri heard a man give eloquent, good counsel, but he remained 
unaffected by it, so he told him, "Something is wrong either with my heart 
or with yours!" The psychological epidemic is rampant among many people, 
some of whom are devout and some of whom are not. Educational scholars 
think that these ailments are more serious than material vices. It has been 
determined that insubordination of the heart is more dangerous than insubor- 
dination of the body. Pride is more evil than intoxication, and although 
the mainstream [of society] has a prompt punishment for intoxicated per- 
sons, it set aside the punishment for proud people until that day when they 
shall be downtrodden. The secret behind this lies in the fact that a man 
who drinks does what harms him alone. By consuming alcohol, he ruins his 
liver and impairs his mind. But a proud man destroys [people's] rights and 
deals unjustly with weak people. The cycle of his aggression is not 
limited. Don't think that pride consists of a contemptuous mien and an 
overbearing gait. These are only the infantile manifestations of pride. 
Pride [manifests itself] in a reckless disregard for truth, in contempt for 
people and in pursuit of a course that would impose the whims of one 
individual on a large number of people. 


The policy of these people is designed by presumptuous psychopaths who turn 
truth into falsehood and falsehood into truth. Moses told Pharaoh, "I bring 
you clear proof from God, and He sent with me the people of Israel." And 
the tyrant's response and exclamation was, "This is a knowledgeable sor- 
cerer who wants to get you out of your land." A man who wants to flee with 
his people from torture is accused of wanting to get them out of their 
land! If a group of followers recognize the truth and believe in it, they 
are told, "Did you believe in it before I gave you permission?" May God be 
praised, why should he wait for permission? 


Corrupt people of renown have been known in ancient times and in modern 
times. They've been a scourge on their nations, costing people thousands 
upon thousands of lives. People died for the personal glory claimed by a 
man who said, "I or I alone am the state." Political despotism provides a 
fertile environment in which these pharaohs-can grow. We regret to say that 
there are more instances of that in the East than there are in the West. It 
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is the major barrier to the advancement of various nations, and it is the 
secret behind the prevalence of the vices of flattery and servility in 
their regions. 


Freedom and Despotism 


When I look for the origins of deviation among devout people, I find that 
this kind of despotism is behind a host of courses of conduct which we find 
condemnable and irritating. For example, the group that calls itself 

al. Takfir wa al-Hijrah [Atonement and Renunciation] developed its ideas 

in prisons and fostered its might behind prison bars. In saying this, am 

I defending extremism? Not at all. Any Muslim scholar would reject intellec- 
tual perversion and psychological deviance. This young man [Translator's 
note: Muhammad 'Abd-al-Salam Faraj, the leader of the group and author of 
its constitution, "al-Faridah al-Gha'ibah" or "The Hidden Obligation" ] is 
disturbed. The messenger [himself] whenever he was given a choice, always 
chose what was easier; but these young men, whenever they are given a 
choice, choose what is most difficult. Islam prefers evidence over 
violence, resorting to force only under duress. But these young people 
considered how they were treated where nothing of theirs was considered 
inviolable, and they saw nothing but weapons in front of them. Among devout 
people there are those whose knowledge of Islam is extremely poor. If they 
have any store of knowledge at all, it can be found in pale sheets of paper 
that represent a collection of the refuse of Islamic thought and probable 
statements by Islamic theologians. They prefer new and weak traditions to 
genuine ones, or they misconstrue a genuine account. Although there are 
numerous schools of thought in our heritage, they would go along with the 
surface meaning of a text against [the opinion] of a school of thought. 
They go along with irregular [interpretations] against those of the four 
imams. They support inflexibility and oppose progress. 


I heaid some of them contesting the notion that the earth was round and 
that it rotated on its axis. That person was not pacified until he was told 
that Ibn al-Qiyam spoke about the roundness of the earth, and the search is 
still underway for an account stating that the earth does rotate on its 
axis so he would be quiet and pacified. Is there a spiritual and an intel- 
lectual affinity between those people and the Kharijites of old? Maybe! 
However, accusing the Kharijites of undermining the nation may be credible 
if it were made by a wise caliph--I mean, by a ruler who would make such an 
accusation as a result of genuine counsel, a ruler whose moral standing was 
irreproachable. But that Yazid ibn Mu'awiyah should make that charge would 
only elicit a predictable reply. He would be told, "And what is your 
authority regarding the nation, its interests and its values?" 


A free atmosphere is the only place where extremism would die and where 
extremists would slowly or quickly disappear. What matters is that they 


do not linger and they do not become established. 


Beware of Tainted Piety 


Political corruption, however, does not allow ideological deviance or 
perversion in jurisprudence. Religion is not a screen for covering flaws; 
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religion purges one of flaws and renders one immune to them. I've had 
experiences that make me flinch from tainted piety. I am, [therefore], 
always warning against its consequences. By frequently kneeling down in 
prayer, deviants hide tremendous flaws in their moral makeup and psycho- 
logical competence. They think nothing but evil things of people, and they 
wait for them to stumble, not to repent. Although they hear that the nation 
of Islam has 70 branches, they don't know where these begin and where they 
end, and they cannot distinguish what is obligatory from what is an 
additional duty. The only application they know is that which they [them- 
selves] approve. The use of a toothpick, [for example], to clean one's 
teeth is a custom sanctioned by tradition, and it is our right to use a 
toothbrush and any toothpaste to clean our teeth. What matters here is the 
cleanliness of the oral cavity. But these people look with suspicion on 
those who do not use toothpicks to clean their teeth. Why don't they carry 
a toothpick in their pockets along with a pen? Why don't they get a tooth- 
pick out and clear their teeth while they are in line in the mosque and 
then return the toothpick to their pockets? This is their view of religion! 


Differences on matters of jurisprudence between believers do not weaken 
their fraternity, nor do they create feuds between them. But these people 
make a mountain out of a molehill and turn a minor difference into a 
crisis. If there is disagreement [among believers], it is usually caused by 
sound scientific reasons, but the disputes these people have are usually 
caused by deficiencies [in their reasoning] that deserve to be uncovered. 
One of them wrote me a reply stating that Islamic missionary activity ante- 
dated fighting in the early days of Islam. Then he revoked that and stated 
that fighting had occurred before missionary activity, which was not 
necessary. He cited a prophetic tradition which he misunderstood [to sup- 
port his contention]. Between the written lines the image of a zealous 
writer appeared to me. It was the image of a highway robber who launches 
raids on people in the name of religion. The poor man was not satisfied 
with the foolish nonsense he had written, for he added slander, telling 
officials that I had spoken ill of the late King 'Abd-al-'Aziz. Is this the 
conduct of pious people who serve the interests of the Prophetic Tradition? 
When godliness loses [the qualities of ] kind-heartedness, gentleness and 
affection for other creatures, it becomes a curse on a country and on wor- 
shipers. It is curious that extremism does not manifest itself in increased 
social services or in increased instances of altruism and benefits. It 
manifests itself in the extreme care devoted to the shortening of shawls 
and the simple-minded willfulness about the position of the hands or the 
feet during prayer. The tremendous interest here in such matters is coun- 
tered by a lack of concern with building the declining nation of Islam and 
gathering all the components that are necessary for establishing our civili- 
zation and restoring our being. 


The favorite area for those who exceed the proper bounds in practicing 
their religion is that of looking into people's offenses. They pass judg- 
ment promptly on chem, deeming them immoral or unfaithful. It were as 
though, contrary to the Islamic precept, they considered people guilty 
until their innocence could be established. 
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A few days ago there was an argument about a man who did not pray because 
he was too lazy to do so. Everyone said that he was a non-believer who 
deserved to be killed and to perish in the fires of Hell. 


I said, "A person who does not pray because he is too lazy is truly an 
offender, but the judgment you rendered is that which is due to one who 
forswears prayer. Denying what is known in a religion is necessarily a 
departure from that religion, but a person who is lazy accepts the fundamen- 
tal principle of the law." They said, "He has to be killed." I said, "Why 

do you forget the tradition of those who established the customs sanctioned 
by tradition, [namely], that such a man by being lazy broke his promise to 
God and that God will punish or pardon him if He wishes?" 


Committing this crime is less than idolatry. I mean, it is the opinion 

of the masses of Muslims that divine pardon [in such a case] is possible. 
The Hanafi school of thought states that a person who is too lazy to pray 
is not to be killed. He should be dealt with gently, advised wisely and led 
to the mosque and not to the gallows. Extremists, however, refuse anything 
but killing, and [they say] that that alone is Islam. 


And the Problem of Women 


Another area [for extremists] is that of the question of women. Confining 
women, withholding knowledge from them and accusing them [of offenses] is 
the center of consideration in all affairs of worship and all ordinary 
affairs that have to do with women. Texts and traditions that link women to 
the mosque have to be distorted so that women can be ordered, forbidden ard 
educated [as the extremists see fit]. If women have to leave their homes 
for an overpowering necessity, they must cover themselves so that not even 
one of their nails is visible. A woman is a sex object: she is not to see 
or be seen by anyone. When the prime minister of Britain visited the Middle 
East, one of these people told me, "Does this please you?" I laughed and I 
said, "She may be a proponent of the Zahirite (literalist) school of juris- 
prudence and a follower of Ibn Hazm who allows women to hold all positions 
except that of caliph."" He said, "Ibn Hazm is misguided and misguides 
others."' I said, "He is at any rate a Muslim with his own school of juris- 
prudence." He said, "What about her uncovered head?"' I said, "Don't you 
think that it is covered?" He said, "She is not wearing a veil!" I said, 
"She made a mistake; may God give her guidance and give you guidance. She 
may become a Muslim provided that another man, not you, introduce her to 
Islam." 


Among those extremists there are people with good intentions and a true 
desire to please God. Their failure, not to mention any ailments and com- 
plexes they may have, lies in a dearth of knowledge and a deficiency in 
jurisprudence. If they were to make themselves more knowiedgeable, Islam 
would benefit from their enthusiasm and their selfless devotion. 


The mayor of one of the villages once sent to the imam in the mosque to 
inform him that an agricultural engineer was coming and that he ought to 
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meet with people to offer them guidance that was important. The mayor asked 
that an announcement be made to the worshipers so they can meet with the 
agricultural engineer. When the imam tried to speak in the microphone, a 
pious student told him, "The prophet, may God bless him and grant him salva- 
tion forbad searching for stray camels in mosques and said that mosques 
were built for prayer and for worshiping God." The student prevented the 
imam from taking the microphone. When the dispute between them became more 
intense, the student said, "You will take the microphone over my dead 
body!" The analogy between agricultural guidance and searching for a stray 
camel that belongs to one of the Bedouins is an improper analogy. If we 
assume it is proper, the matter is too insignificant to offer a dead body 
for it. While we reject such conduct, it is our opinion that Jewish arro- 
gance can only be broken by self-sacrifice that is based on the authority 
of such certitude. Educators and leaders have to treat these young people 
with wisdom, and they are to entrust them to impartial, aware scholars. 
These young people hate the followers of government and they scorn their 
knowledge, if they have any. 


Extremism: a Prison Product 
Kuwait AL-—'ARABI in Arabic Jan 82 pp 44-47 
[Article by Counselor at Law Salim al-Bihnisawi] * 


[Text] The wave of excommunicating society which has become widespread 
among young people has special reasons. The fact that these young people 
resort to excommunicating their "apostate" peers who turn away from such 
pittalls is a matter worthy of attention and consideration. 


It is an established fact that this idea first appeared in Egyptian prisons 
in the mid fifties and that it was a reaction to the modes of torture which 
Muslims who had been detained then were subjected to. 


In the prisons Muslim detainees discussed this question: Should those who 
do not join them be excommunicated on the basis of the fact that their 
community was the one to which the statement of the prophet, may God bless 
him and grant him salvation applies? "You are to cling to the community of 
Muslims and their imam. If Muslims do not have a community and an imam, you 
are to stay away from all groups even if you had to cling to the stem of a 
tree until you die doing so." 


The discussions also dealt with the matter of policemen and police officers 
who carried out the orders of torture and the brain washing procedures. 
Those who thought that the soldiers were to be excommunicated argued on the 
basis of a verse from the Koran. ''For Pharaoh, Haman, and their warriors 
were sinners all" [al-Qusas: 8]. They said that God judged the soldiers to 
be sinners even though they had been ordered [to do what they did]. The 





Counselor at law and author of the book, "Al-—Hukm wa Qadiyyat Takfir 
al-Muslim,'"' [Government and the Question of Excommunicating Muslims]. 
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young people also persuaded themselves that society was a pre-Islamic 
society and that they were living in the pre-Islamic ignorance of the 20th 
century. They drew comfort from all those who described society in those 
terms. However, they did not go into details, and they persisted in making 
generalizations. 


When these Islamic groups were arrested again in 1965 and exposed once 
again to what they had experienced in the fifties, the result of all this 
was that some young people declared that there was a world-wide plot behind 
what was happening to them and that its purpose was to subdue Islam and to 
make it serve the objectives of the West and Zionism. 


These met’iods were the direct force behind the birth of the idea of 
declaring society unfaithful. This idea came into being in May 1967 in the 
political prison of Abu Za'bal in Cairo when the government asked the 
detainees to declare that they would support the government with their 
lives and their blood. 


It was then that some of those who were detained delivered a formal opinion 
to shield the rest from misfortune. They wrote a bulletin that included 
their support for the government's position regarding Israel. Some of them 
made that support absolute, but some of the young people made it known that 
the government had to be brought face to face with its non-belief. They 
made it known that those who did not declare that those rulers were non- 
believers would be excommunicated. Policemen relayed this opinion to deten- 
tion officials who used this [information] successfully to turn the 
detainees against each other. Then a special security committee was formed 
to confront the detainees, to ask for their outward support and to take 
whatever measures were necessary. The result was that one of the detainees, 
al-Shaykh 'Ali 'Abduh Isma'il replied that they were all tyrants fighting 
with each other over worldly interests and that they were all one and the 
same in faithlessness. The committee, therefore, isolated him and all those 
who shared his opinion. They were placed in special wards in prison and 
denied everything but very meager amounts of food and water so as to pre- 
vent them from starving to death. They concurred that the ruler was a non- 
believer and that the detainees and the prisoners who did not declare that 
the ruler was a non-believer were non-believers themselves also. 


They were then taken out of this isolation and scattered in all the wards. 
They prayed by themselves, and they set forth these ideas. Then the intel- 
lectual struggle between them and the remaining detainees began, especially 
those who were theologians. They wrote a report on the subject of non- 
belief and faith, and that report was presented to the leadership of the 
Islamic group. It was approved by the leadership and later published in 

a book entitled, "Du'ah la Qudah" [Advocates, not Judges]. The book inclu- 
ded several additions [to the original report]; and these included replies 
to questions raised by young people in this regard. 


The Development of Thought and the Multiplicity of Groups 


The initial appearance of this concept was tantamount to the reactions 
some people had to what they encountered in a specific historical situation. 
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The earliest proponents of this notion did not have a program. They 
were all young people, and most of them were university students; some of 
them were also students in secondary schools. 


Therefore they began to disagree among themselves and with others who were 
considered by the government to be its enemies. Meanwhile, these young 
people considered them non-believers because they would not declare the 
unfaithfulness of the government. The outcome of these disputes was that 
this concept developed into numerous groups. The most prominent among them 
were two: the first was known as the Muslim Group and the other was known 
as the Action Group even though [the latter group] did not proclaim that 
name. 


The first group, which was called al-Takfir wa al-Hijrah [Atonement and 
Renunciation] society declared openly and unequivocally that the ruler 

and all those who are ruled, except for those who joined their group, were 
non-believers. 


The other group secretly believed in that concept, but did not show its 
belief to those who are ruled. They proclaimed that only the ruler was a 
non-believer, and they thought that this method was a tactical necessity 
required by the interests of their cause and their group at this period 
which, they say, is a period of weakness like the Meccan period which pre- 
ceded the messenger's immigration to Madinah. 


Every sect looked for legal texts to support its beliefs. This can be sum- 
marized for every group as follows: 


First, the Programs of the Muslim Group, al-Takfir wa al-Hijrah: 


These people say that all Muslims have become non-believers because they 

do not make judgments in accordance with what God has decreed. They have 
accepted that and have not tried to change it, relying on what God Almighty 
says, "But they will not--I swear by your Lord--they will not be true belie- 
vers until they seek your arbitration in their disputes. Then they will 

not doubt the justice of your verdicts and will submit to you entirely" 
[al-Nisa': 65]. 


The quiet dialogue between opponents and Supporters of this notion con- 
tinued until it produced its outcome when representatives of the notion 
that society is unfaithful were given an opportunity to confront [others | 
with persuasive and clear arguments. Chief among those was their elder, 
al-Shaykh 'Ali 'Abduh Isma'il who advocated an examination of the book, 
"Al-Ihkam fi Usul al-Ahkam" by Ibn Hazm of Andalusia; the book, "Al-—'Agidah 
al-Tahawiyah;"" and "Risalat al-Ta'lim" by Imam Hasan al-Banna. 


The result was that in the summer of 1969, after leading his group in the 


afternoon prayer, that man announced that he was discarding the idea of 
declaring society wnfaithful just as he would take off his clothing and 
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throw it to the ground. Shukri Mustafa protested. He was later executed 
when he was accused of killing the former minister of religious trusts, 
al-Shaykh al-Dhahabi. But at that time Mustafa Shukri was a student in the 
College of Agriculture. He formed a group that was made up of a few indivi- 
duals most of whom [later] turned away from this notion, leaving Shukri 
Mustafa with only one supporter. That person was a student in secondary 
school. Responding to those who criticized him Shukri Mustafa used to say 
that the community of Musiims was made up of those who were right, even if 
that were only one individual. He thus persuaded himself--he and the other 
boy who stayed with him--that they were a community of Muslims and that 
Islamic groups and individuals in the whole world were non-believers unless 
they declared their loyalty to that imam. | 


Late in 1971 people were released from detention, and Shukri Mustafa got 
out of prison and was given the freedom to recruit young people, especially 
young people from the university. He reconsidered his ideas, and he wrote 
books about them. He was about to publish these books, but publication was 
prevented by his arrest and by the arrest of those who were with him in the 
murder case of al-Shaykh al-—Dhahabi. 


The development of this thinking is concentrated in the following: 
--All Muslims since the 4th century Hegira have been non-believers. 


--All those in Islamic groups in Egypt and anywhere in the world who do 
not join their group are to be excommunicated. 


--The study of Islamic history and books of jurisprudence is to be for- 
bidden. 


--Contemporary societies are to be renounced as a legal necessity for cham- 
pioning the victory of religion as represented by their group. 


--Anyone who commits an act of insubordination, albeit minor, is to be 
excommunicated. 


--Enrollment in schools and institutes of learning is to be forbidden 
because God says, "It is He that has sent forth among the gentiles an 
apostle of their own..." [al-Jum'ah: 2], but they do not apply the rest 
of the verse: '"'...to recite to them His revelations, to purify them, and 
to impart to them wisdom and knowledge of the Scriptures...." 


--Action is to be pursued through the enemy's plan. If the Jews, for 
example, find that it is in their interest to establish a state of Islamic 
succession by means of a man who is suitable to the achievement of their 
goals, there would be no objection to supervening the non-believers through 
the enemy's plan. 


Second, the Programs of the Action Group 


This group was not an entity independent of the first. [Members of both 
group] proclaimed that all Muslims were non-believers. This required that 
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they stay away from mosques and that they not pray behind any Muslim until 
that Muslim makes his position clear by declaring his loyalty to the group, 
joining it and listening to and obeying its leaders. It required that par- 
taking of slaughtered animals offered to them by their fathers, their 
mothers and their wives be forbidden. It also required that marriage con- 
tracts be annulled if a wife does not proclaim her faith in that notion and 
pledge her allegiance to the imam of this group. 


Therefore, when leaders of this group were asked for the reason behind 
their positions regarding these results which stem from their belief that 
others were non-believers, they became divided. Those who were older among 
them thought that making parents, wives, scholars and those who labor for 
the cause of God and who were detained confront their non—belief would 
provoke everyone's resentment against this group and against this notion, 
and many of them would turn away from it. 


Thereforz, those people thought that their idea should be presented 
gradually because necessity and the interests of this group require that 
this notion be proclaimed only to those who believed in it. A special under- 
standing of this notion was to be taught gradually. Within the action group 
this was called the understanding, and it is part of the [group's] doctrine. 


This tactical necessity made them conceal the fact that they considered 
others non-believers, and to do so they came up with two ideas: 


--First, Emotional Detachment: This requires that they not stay away from 
mosques and Islamic groups and that they work through [these institutions | 
even though they believe they were unfaithful. If, for example, they pray 
behind non-believers, they are not to declare that they intend to take part 
in the group prayer; they are rather to declare their intention to offer a 
solitary prayer. 


It is noteworthy that praying behind those one believes to be non-believers 
nullifies that prayer. Emotional detachment does not make it acceptable. 
Anyone who intends to offer a solitary prayer when he is not committed to 
pray with a group may not kneel and pray with that group. The appearance of 
following an imam in prayer nullifies that. prayer. 


--Second, the Age of Weakness: This group of people thought that all the 
contradictions between their beliefs and their conduct--eating the animals 
slaughtered by those whom they consider non-believers; not nullifying the 
marriage contracts with their wives; and not enjoining justice and forbid- 
ding evil in society because it is a society of non-believers--could only 
be resolved by saying that they were in a Meccan age, an age of weakness 
during which such things, in their opinion, were permissible. However, 
insistence upon the provisions of a Meccan age did not resolve the contra- 
dictions; it rather involved this group of people in [other] contradic- 
tions, most important of which were [the following ]: 


28 











--This belief relieves Muslims of firm rules such as fasting, praying, 
performing the pilgrimage and laboring for the cause of God. It also 
removes the interdiction against alcohol because it was not imposed during 
the Meccan age. Anyone who supports that view has thereby legislated for 
Muslims laws that permit and forbid what God did not. 


--It is clearly inconsistent to defend marriage with idolaters in a Meccan 
age because God Almighty says in the chapter, al-—Mumtahanah, "Do not hold 
on to your marriages with unbelieving women" [10]. This verse was revealed 
after the peace of al-Hudaybiyyah when Muslims in Mecca were still 
oppressed; it was applied to them just as it was applied to Muslims in 
Madinah. It is enough to say that Zaynab, the daughter of the prophet, may 
God bless him and grant him salvation was in Mecca when that judgment was 
decreed, so she left her husband, al-—'Asi ibn al-Rabi' and departed to 
Madinah. 


Suspicions about Loyalty and the Group 


It may be our duty to indicate that these people offered young people a 
special understanding they came up with and insisted upon regarding 
declaring Muslims non-believers and concerning pledging allegiance to tlie 
group. That understanding differed from the practice of the companions of 
the messenger of God, may God bless him and grant him salvation. Briefly, 
the evidence for this is [as follows]: 


--They cited the prophet's statement that "He who dies apart from the com- 
munity [of Islam] dies the death of pre-Islamic ignorance."' This was nar- 
rated by al-Bukhari. They thought they were the community of Islam and 
that the death of pre-Islamic ignorance meant non-belief. 


--They forgot the fact that Muslims who stayed behind in Mecca and who did 
not emigrate with the prophet were not judged non-believers by the Koran. 
Rather, the Koran denied them friendship and set bounds on giving them 
assistance. God Almighty said, "Those that have embraced the faith but have 
not fled their homes shall in no way become your friends until they too 
leave their city. But if they seek your help in the cause of your religion, 
it is your duty to aid them, except against a people you have a treaty 
with'"' [al-Anfal: 72]. 


--Those people did not realize that a few of the companions of God's messen- 
ger--and among them were Abu Mas'ud al-—Ansari and ‘Abdallah ibn Mas'ud-- 
said that the group in this statement refers to the people of al-Qiblah, 
that is, Muslims. This is supported by the statement of God Almighty, "Let 
there become of you a nation..." [al-'Imran: 104] and by the prophet's 
statement, "Only one of three things makes the blood of a Muslim fair game: 
adultery, retaliation for a life, and renunciation of religion and separa- 
tion from the group." This statement makes renunciation of religion and 
separation from the group one reason because it constitutes departure from 
the nation of Islam. 


--Some of the prophet's companions did not declare their allegiance to Abu 
Bakr; others did not declare their allegiance to Imam 'Ali. Neither one of 
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them said that as caliph of the Muslims he represented the community of 
Muslims which would declare anyone who would not join it a non-believer. 


--They cited as evidence the statement that "He who dies without a declara- 
tion of allegiance dies the death of pre-Islamic ignorance." But they did 
not realize the following: 


--The death of pre-Islamic ignorance in this statement does not mean death 
as a non-believer for the reasons that have already been mentioned. This is 
because according to accounts by al-Bukhari and Muslim, the prophet [is 
reported] to have] said, "Let anyone who sees his leader do something he 
does not like observe patience, for if he were to separate himself one inch 
from the group, he would die the death of pre-Islamic ignorance." 


About this Imam al-Shawkani said, "The death of pre-Islamic ignorance is 
reminiscent of people before Islam. What is intended is not that they will 
die non-believers, but that they will die in a state of insubordination." 
(Nayl al—Awtar: Part 7 page 194). 


Prophetic traditions mentioned more than one declaration of allegiance 
which the prophet, may God bless him and grant him salvation obtained from 
his companions. They are pledges to Islam, to emigration, to victory, to 
labor, to hearing, to obedience and to death. 


The first pledge, the pledge to Islam, is the only one that imparts the 
status of non-believer to anyone who does not make it. Anyone who refrains 
from making the other pledges, such as the pledge to emigrate, is con- 
sidered insubordinate. God Almighty said about the pledge to emigrate, 
"Those that have embraced the faith but have not fled their homes..." 
[al-Anfal: 72], but he did not take away their faith. 


In the canonical texts of Islam the term, "al—Jahiliyah," is used to refer 
to non-belief and to insubordination. In the first sense it has to do with 
the faith, such as making judgments according to the Koran. About that 

God said, "Is it pagan laws that they wish to be judged by?" [al-Ma'idah: 
50]. The second sense is used elsewhere, such as the statement of God 
Almighty, "'...do not display your finery as women used to do in the days 
of ignorance" [al-Ahzab: 33]; and the prophet's statement to Abu Dhir, 
"You are a man of ignorance."' There are other traditions about pledges 

and the Islamic community in the aforementioned manner. 


Oppression Causes Extremism 
Kuwait AL-—'ARABI in Arabic Jan 82 pp 48-51 
[Article by Dr 'Abd-al-'Aziz Kamil ] 
[Text] As I write these words a long series of images flashes through my 
mind about the struggle that is being fought in the name of Islam between 


young people and people in power. Some of the chapters of that struggle 
took place in Egypt, and some took place in other countries to the east and 
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to the west. Some of the struggles were in the holiest land and in the 
holiest place: the Holy Mosque. Some of the chapters of this struggle are 
threads that are being assembled and that warn of danger in some far 
eastern Islamic countries. Some of the chapters of this struggle took place 
in the New World where young Islamic communities can be found. These com- 
munities are made up of people who have been living there or who have come 
to live. It is to those and those that the "violence bug" and its outbreaks 
have been transmitted in the name of Islam. 


When I say young people, I am not referring to a sector of people who are 
subject to the rule of law. It may be that the ruler himself is one of 
those young people: he may be young in age or in conduct. If he combines 
both youth and power, and if he controls the basic components and the capa- 
bilities of the state, he has what would enable him to respond to what he 
believes is right. 


And here we can borrow from (Walkenberg), a professor of political geog- 
raphy the term, "the state of youth,"' or the term, "the state in a stage of 
youth."" Although this school has left the stage to other subsequent schools 
[of thought], this does not mean that all the features of the old theory 
have been lost. Some of those features are still alive in new theories. 
Once a state reaches the stage of maturity, it becomes stable, that is, if 
its domestic and foreign circumstances are conducive to that. Otherwise, 

it remains in a state of agitation and commotion until it attains what it 
believes it is rightfully entitled to. 


In our Islamic world we can see struggles like this of all kinds: struggles 
within the same state between successive generations and struggles between 
two sectors of the same generation, one of them exercising authority and 
the other subject to that authority. We can also encounter such struggles 
between neighboring countries, some of whose conduct is controlled by the 
state's interventions in the role of young people. 


The relationship between young people and authority is one of interrelation- 
ship, mutuality and reciprocity. In these three conditions with their 
various degrees one finds images of numerous repercussions. 


From this we take one step into [our] subject to ask: "Who is the absent 
mediator?" 


In [two words] I would say, "Rational dialogue." 


Let us review examples of this dialogue in our contemporary world. They are 
mere examples of what we see [around us }! 


I asked a friend of mine who has lived in Germany for a long period of 
time, who has held there positions in the diplomatic corps and who has kept 
up with life there about the relationship between young people and the 
state in Germany. He told me, "Let us use an example from the ruling party 
now. The inclinations of young people in the party are different from those 
of the political leaders. There are points on which they agree, and we will 
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review them later, but they disagree on points that have to do with the 
extent to which they are to adopt aspects of socialist thinking. These 
points are the subject of a dialogue within the party. Meetings are held 
between the young people and the political leaders, and each individual 
expresses his opinion freely and courageously, after having consciously 
considered those opinions. The narty is the school where political educa- 
tion [is acquired]; it is an extension of the freedom of thought which is 
practised by young people in the university and in the stages [of educa- 
tion] that precede the university. Even in the earliest stages of educa- 
tion, there is a dialogue between the school and the home and between the 
district and the school. This takes place in the course of meetings that 
are held between parents and teachers. Students' opinions in schools are 
not suppressed, and students become accustomed from the very beginning to 
express well-considered opinions, to respect decisions reached by the 
majority and to carry out those decisions. This leads us to two important 
matters regarding building the modern Germany. 


"First, there is a feeling of belonging. The homeland belongs to all citi- 
zens, and they all have the responsibility of protecting it, protecting 
its security, its knowledge, its business and its production. 


"Second, children are cared for and taught these principles by being pro-- 
vided with good examples. 


"This, very briefly, is the German miracle, albeit Germans do not like 
that term. To them, [what they did] was a matter of effort, discipline and 
hard work. This was how they were able to build this state out of the des- 
truction of World War II, turning it into an industrial power of some con- 
sequence in the world." 


My friend went on to say, "You may draw an analogy between this [situation] 
and the efforts of Germany, France and western Europe to establish the 
European Common Market and the European Parliament and the attempt to build 
a western Europe that would stand [as a buffer] between the two super- 
powers: the Soviet Union and the United States. These efforts proved that 
western Europe was well aware of world issues. 


"First, [this was accomplished] through work, discipline and saving effort 
for more useful [activities]. 


"Second, [it was accomplished] through western Euope's resistance to the 
danger that is threatening it: the danger of becoming the scene of the 
nuclear war between the two superpowers. 


"Third, [it was accomplished] through tireless effort to resist stiff com- 
petition from the industries of some countries of the Far East like Japan, 
Taiwan and Korea. Some Germans even called Japan Yellow Prussia as though 
the Japanese were the Germans of the Orient in their precision and discip- 
line. Following the major development that took place in Japan we don't 
know yet whether or not the people of western Europe will be called white 
Japanese." 
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An Example from Japan: 


A friend who visited Japan recently met a number of senior industry offi- 
cials there and asked them about labor strikes. He told me they looked 
at each other and said, "Why would workers strike? They are partners in 

a factory. Any increase and development in production brings benefits to 
all workers, from the chairman of the board of directors to the smallest 
worker. Time is life and capital." 


The friend said, "Most of those who were sitting with us were over 70 years 
old. I met among them a scholar who had devised a plan for compiling a 
JapaneseArabic dictionary. He estimated that work on that dictionary would 
require 8 years, and 3 of them had already elapsed. The man was about 75 
years old. Thus they hope to work and produce. 


"You can imagine what that society has to offer: its young people do not 
believe in strikes, and its older people have that much enthusiasm for 
production." 


An Example from the United States: 


In a study by Sarah (Terry) published by THE CHRISTIAN SCIENCE MONITOR 

in 1980, the author related how student unrest shifted from demonstrations 
to reports. This came about through communications and dialogue with mem- 
bers of Congress and university administrators. In 1979 informed student 
dialogue was able to persuade Congress to pass a law for middle income 
students, thereby doubling federal financial aid to university students, 
which was about 2 billion dollars. The article cited other examples of the 
dialogue between students and the authorities and how that dialogue was 
continually upgraded until it reached the press, public opinion and the 
courts so that demonstrations became the last resort on the list of means 
available to students. 


These three examples from the Far East, from western Europe and from the 
New World suffice to indicate the standing [achieved by] the method of 
informed dialogue and the development of the relationship between young 
people and government. 


A Comparison: 


If we were to go back to Europe after World War II and in the late sixties, 
we would see how questions of young people erupted, beginning with French 
universities in February 1968. This wave spread all over Europe and moved 
to other continents and countries, including the Islamic world. The center 
of attention there was the relationship between life and university educa- 
tion. No matter what we say about education, its primary objective is to 
enable young people to earn a living, to hold in their minds and in their 
hands the positive means that would help them live in their country if they 
have a chance to do so, or in other countries if opportunities there are 
greater. The importance of scientific, technical and applied studies 
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emerged, and the standing of manual labor began to rise along with the 
standing of sheer thought, since development needs both of them and needs 
planning and innovation as well. 


Violent demonstrations that resulted from the suspension of informed dia- 
logue between young people and government led to tanks being driven onto 
university campuses in Europe. Squares were filled with demonstrators, 

and a group of young people turned to action in secret societies that judge 
individuals in absentia, issue death sentences in absentia and then kill 
those individuals publicly. Young people became versatile in [various] 
kinds of combat: they would hit the lower parts of a body, leaving a victim 
half dead; there was urban warfare in Latin America; and hostages were 
taken and returned either dead or alive. 


In our Islamic world, and I say this with regret, more than one official 
in more than one country appeared suspicious when I met him and mentioned 
young people. Methods of oppression and tyranny dominate the thoughts of 
all but a few of them. 


I regret to say that I used to hear them glorify "the just despot." 


I don't know how justice and despotism can come together in one person. 
But they used to say, ''The only thing that works with our people is the us: 
of force." 


Fine! If force is the only means of persuasion or more correctly of [enfor- 
cing] obedience without conviction, or involuntary discipline, what is 
there to prevent young people from using the same method some leaders use 
in dealing with them? Force in the presence of force, and surprise to 
counter surprise! 


The Road Is Long 


I believe that the only road we have ahead of us is that of providing an 
opportunity for this absent mediator: rational dialogue. There is no magic 
wand here or magic stick [there] to split the sea and create a land bridge 
or to make water spring from rock. 


It is a long road which other non-Islamic nations have traveled. These 
nations were able to build bridges [of understanding] between young people 
and the authority. There are landmarks on that road which we summarize as 
follows: 


First, [a sense of] belonging. A citizen is to feel that the country 
belongs to [its] citizens, to the generations that will come after them, to 
their social classes and to their economic forces. This sense of belonging 
is strengthened by a method that basically depends on setting an example: 
working much and saying little, and surplus production without excessive 
consumption. 
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Second, the method of education. It is education that consolidates the 
relationship between work and life, between preparations for the future and 
living [that future] successfully. But [examples of] a false surfeit of 
learning achieved from large books of meager content that are irrelevant to 
the concerns of the real world can be seen, unfortunately, in students who 
throw their books after the end of the academic year over the school fence, 
or in students who get rid of these books by giving them to someone else 
or, in poor countries, by selling them by weight. 


Third, tying work to wages. This honest connection between work and wages 
would provide first an opportunity for young people to grow up under the 
protection of equal opportunity. A person would not be handicapped by a 
certain social or economic situation, and he would have the opportunity to 
earn a fair wage for the work he does. There would be no real or hidden 
unemployment by means of which government or public employment becomes in 
some sectors a form of veiled vegging or a temporary anesthetic. 


The fact that wages and productive labor are not related to each other 
would suggest that having money and spending it wisely not be related. Easy 
come, easy go, [as they say]. [Under such conditions] young people become 
frail creatures who cannot withstand temptation, and they give in to every 
whim. 


Fourth, the gradual application in our Islamic world of what God decreed to 
us in His Book and what we learned from the chosen one, may God bless him 
and grant him salvation. 


I am saying gradual application in the broad sense of the term. This in- 
cludes, among other things, the former three points which are from instinct 
and from Islam. Religion is life: "Therefore stand firm in your devotion 

to the true faith, which Allah Himself has made, and for which He has made 
man. Allah's creation cannot be changed. This is surely the true religion, 
although most men do not know it" [al-Rum: 30]. 


Consider the following verses that advocate faith, work, worship and unity. 


"Turn to Allah and fear Him. Be steadfast in prayer and serve no other 
god besides Him. Do not split up your religion into sects, each exulting 
in its own beliefs" [al-Rum: 31-32}. 


This is because an informed approach to Islamic application on an indivi- 
dual level, wherever that individual may be, and on a group level as well 
reassures people and strengthens the relationship between young people and 
the authority. Such an approach affirms that everyone is on the road, 
engaged in an ongoing dialogue and making progress toward a better future. 


Fifth, starting a theoretical and a practical religious dialogue with young 
people so they can be persuaded and convinced. This is to be accompanied by 
an integrated scientific study of Islamic movements of young people and 
their relationships with the government. Let us agree in principle that a 
dialogue does not mean one party persuading another of everything it sub- 
scribes to. A dialogue is a meeting in which each party is prepared to 
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concede its opinion or part of its opinion when a better side becomes 
evident. Better here is not a matter of an absolute instinctive standard; 
rather something is deemed better by the convergence of sound ideas and 
sound application. 


This dialogue extends from the school with its books, into the mosque with 
its lessons and sermons, into the press with its articles and into books 
with the information and opinions they contain. 


The dialogue goes on to open the doors of legislative agencies so they 

can listen and talk to young people. Let families become accustomed to 
having their members deal with each other with ideas and not with force. In 
other words, they are to deal with each other with the power of ideas and 
not with the idea of power. 


Now then, these are merely lines and threads in a lengthy web that is to be 
woven over years and years until [these modes of conduct] become daily 
habits in our lives as they did with others. We can thus combine sound 
faith, a sound life style and the moral standard which Islam advocates, 
confirming what is within his hands of what God had revealed to His 
prophets and of what chastens the aim of life. It is hoped that we make 
room in our lives for the absent mediator between young people and 
authority. 


Four Reasons for Extremism 
Kuwait AL—'ARABI in Arabic Jan 82 pp 52-55 
[Article by Khalid Muhammad Khalid] 


[Text ] Religious extremism arises from an emptiness in spirit or confusion 
of thought. It arises as a reaction to other [manifestations of] extremism 
which seek to diminish the influence of Islam or as a reaction to a mali- 

cious conspiracy led by mysterious forces to demolish and destroy religion. 


Is there a fifth or a sixth reason? There may be, but whatever these may 
be, they are all attributable to these four reasons. 


The three divine religions have all been afflicted in various stages and 

ages--and they are still being afflicted--with this loathsome extremism. 

Each religion did and still does have its Kharijites who depart from its 

correct modes and its customary and familiar traditions to satisfy a rage 
in those people's hearts or to reflect the gloom of their thoughts. 


Religious extremism is action that goes beyond moderation in religious 
conduct, religious thought and religious action. 


Let us say that religious extremism is a departure from the course pursued 
by our ancestors in understanding and applying religion. 
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The course of our forebears in Islam is the test and the standard accor- 
ding to which righteous conduct is measured. 


Our forebears learned from their noble messenger. They were the most know- 
ledgeable of people about legal trends, and they were respected by the 

high and the low among people. This was the case until we saw a great imam 
like Imam [word missing], may God be pleased with him, making the foun- 
dation of work for the people of Madinah one of gaining an understanding of 
Islam to discover its precepts and its jurisprudence. 


The Messenger Resisted Extremism 


The messenger, may God bless him and grant him salvation, resisted extre- 
mism decisively and firmly. 


When three of his companions got together, for example, to enjoin each 
other to intensify their worship of God to a level that would weigh down 
the capacity of a human being, one of them said, "I will fast for a life- 
time and not break the fast."' The second man said, "I will stay up at night 
and will not sleep." And the third man said, "I will never marry." Then 

the messenger heard of them, and he summoned them to him and asked them, 
"Are you the ones who made these statements?"' They said fearfully, "Yes, 0 
messenger of God." 


The messenger of God, may God bless him and grant him salvation told then, 
"By God, I dread God more than you do, and I am most wary of him, but I 
fast and I break the fast; I stay up at night and I go to sleep; and I 
marry women. He who wishes to turn away from my practice is not one of 

my people." 


Fasting and staying up at night are two modes of worship that are highly 
regarded in Islam. However, the messenger regarded the mere exaggeration 

of such actions objectionabie. One day the messenger was with his compa- 
nions. They were traveling, and they had been fasting. The messenger feared 
that the heat and the scorching midday sun [may harm] his companions, so he 
broke the fast and called upon his companions to break the fast too. 


The companions of the prophet obeyed the messenger's command except for 

a few of them who continued their fast. When news of them was relayed to 

the prophet, he became angry and said, ''Those insubordinates! Those insubor- 
dinates!" When they heard this they broke the fast. 


The messenger sets up a clever course of moderation and intention. He says, 
"This religion is solid: advance into it gently for its source is neither a 
hideous land nor a more lasting surface." 

6) 
In our study of the history of our ancestors, whether or not they were 
the companions of the messenger or whether or not they were their followers 
or the followers of their followers, we find [instances of] tolerance in 
dealing with the law and smartness in understanding it. 
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We find in their midst--among all of them--nothing but noble reason and 
wise awareness. They proclaim the words of God with noble piety and inspire 
vitality and power in the spiritual and moral life of the nation. 


However, every religion has had its share of obtrusive fancies and mis- 
leading ideas. No religion has been immune to extremism and coercion prac- 
ticed by some of its people and proponents. Each nation and each faith has 
had its Kharijites and its falsifiers. 


Returned Phenomena and Arguments 


Aspects of religious extremism are numerous. They can, nevertheless, be 
summarized in what we mentioned: departure from the course of our forebears 
in understanding and applying religion. 


Extremism in action is the twin of extremism in understanding. They both 
challenge the tolerance and greatness of Islam. Both overburden religion 
and accuse it of shortcomings. It were as though the messenger had 
delivered an incomplete message so that these extremists would come along 
to complement and complete it. 


Take, for example, this scene or this example: When one sees a woman or 

a young lady with her face covered with something that looks like a cloak 

in which two small holes like the beak of a bird have been cut out in front 
of her eyes, [one wonders], where did she come up with this curious costume? 


Let us take another example: Where is the argument that proves the allega- 
tion made by those who think that contemporary Islamic societies are coun- 
tries of non-believers? 


The distinguishing mark of a Muslim is well-known. A Muslim is he who de- 
clares that there is no God but Allah and that Muhammad is His messenger. 
A Muslim prays, pays alms, fasts during the month of Ramadan and performs 
the pilgrimage whenever he can do so. 


Make Matters Easy, not Difficult 


The first community of Islam during the age of the messenger and the inspi- 
ration witnessed groups of hypocrites who would tell the messenger, ''We 
profess that you are the messenger of God."' But God revealed what they were 
harboring in their hearts when He said, "...Allah...bears witness that the 
hypocrites are lying" [al-Munafiqun: 1]. 


The messenger exhorted some of his companions to kill one of the hypoc- 
rites, and the messenger said, "Those that God forbad me to kill." 


Yes. As long as he professed that there was no God but Allah and that 
Muhammad was His prophet, a person's blood and property are protected. He 
becomes a citizen, and he has all the rights of citizenship in an Islamic 
state. 
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It is so easy for a person to escape from his responsibilities, seeking 

the flimsiest of excuses and those that are most misleading and most false. 
But those who face the consequences of their actions and who build their 
lives and the lives of the‘: »ations on a firm and lofty structure are 

the real men. They are the true “::: °s. 


The prophet said, "He who pursues a course in search of knowledge is pur- 
suing the course to Paradise. Angels put their wings at the disposal of the 
person who seeks knowledge to show their satisfaction with what he does." 


The prophet [also] said, "He who seeks knowledge is laboring for the cause 
of God until he attains it." 


Does not the prophet's statement [about] "useful knowledge" clearly signify 
that along with knowledge of the afterlife, he is referring to knowledge 
of this life which would benefit people and make life easier for them? 


However, there are those who would confine the sense of these traditions to 
knowledge of the afterlife so as to rob Islam of its greatest advantages 
and characteristics. Islam is the religion that combines the needs of the 
world with those of the afterlife. It is the religion that teaches its 
people to work for this life as though they were going to live forever. 


Lord Almighty: there is no power or force without you! 
To the Knowledge of this Life and the Afterlife 


Islam teaches Muslims to search for knowledge eagerly, to race each other 
to attain it and to seek it as a fond lover would seek his loved one. 


This knowledge which Islam drives Muslims to attain is knowledge of this 
life and of the afterlife. It is knowledge that chastens the soul, elevates 
the spirit and lets a Muslim know what his duty is to God. It is knowledge 
that makes this world a good place in which to live through knowledge and 
culture. 


The greatness of a Muslim then lies in the fact that God has enlightened 
his life with the knowledge which He has granted him. God granted Muslims 
the knowledge that would enable them to make life and their stay in this 
life secure, good and pleasant. 


Curious and Suspicious Contradiction 


So much for learning. What about civilization? Those who go to extremes in 
decrying civilization and those who advocate that it be boycotted find them- 
selves in a curious and a suspicious contradiction: they use telephones; 
they use electricity for light; and they fly on airplanes when they travel 
to perform the pilgrimage. Don't they know that all this has been bestowed 
on them by civilization? 
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Of all people the Muslim community and the Muslim state are the most 
deserving of adopting the question of human civilization, defending it as 
their own, contributing to its development and taking their full share of 
it. It was Muslim pioneers who planted the first seeds of human civiliza- 
tion and laid down its foundations. 


The untarnished side of European and western civilization was born and 
raised in the arms of Islamic civilization. It was from Damascus, Baghdad, 
Cairo, Granada and Cordoba that the great procession [of Islamic civiliza- 
tion] began. 


Al-Biruni was one of our forefathers. It was he who said, 500 years before 
Copernicus and Galileo, that the earth rotated on its axis and that it 
revolved around the sun with other planets. He was the one who said that it 
was the rotation of the earth and not that of the sun that was the reason 
for the succession of days and nights. 


Avicenna, al-Farabi and al-Khwarizmi are also our ancestors. 


'Umar al—Khayyam is one of us, but, unfortunately, we hardly know anything 
about him except the joyful and lighter side of his life. Europe, however, 
knows him as the man who developed the science of algebra, elevating it 

to a high level equalled later only by that of the French philosopher, 
Descartes. } 


Ibn Khaldun is one of us: his ideas are still admired and respected by 
the whole world. 


This being our past [heritage], are we the ones then to boycott civiliza- 
tion, even in its simplest manifestations, that of wearing trousers and 
shirts? Are we to replace that with a jellabah? Is a physician to wear a 
jellabah to go to the hospital? Is an engineer to wear it to go to his 
work? Should the student go to the university wearing a jellabah and 
slippers which the general public call Zannubah? [Translator's note: flip- 
flops | 


Attack on the House of God 


One of the most horrifying symptoms of extremism was that armed attack 

on the Holy Mosque. A band of young men with demented minds and intolerant 
hearts stole their way into the recesses of the Holy Mosque, filled them 
with weapons and ammunition and then holding their guns, they called upon 
people to pledge their allegiance to the expected Mahdi who [they claimed | 
was one of them. They terrified Muslims and ruined the reputation of all 
Muslims. 


Sedition Was the Beginning 
It is our opinion that religious extremism in Islam began with the sedition 


that took the life of the Third Caliph 'Uthman ibn ‘Affan, may God be 
pleased with him. 
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It is true that the motives [behind that act] were a combination of poli- 
tical sedition and religious extremism, but in the final analysis it 
appears as though religious extremism did play a fundamental and a prin- 
cipal role. All the faults which extremists attributed to the caliph depen- 
ded in their judgment on religious violations. Although the calinh refuted 
most of them, and corrected some of the mistakes with which his regime had 
been charged, extremists fanned and fueled the fires of sedition, and they 
began to argue their case using only a religious logic to turn people 
against the caliph and to incite people to kill him. 


Extremists allowed themselves to kill men and children and to rape Muslim 
women. They have been on the scene for 100 years or more, terrifying the 
world and tying down governments. 


They provided the clearest and most horrid examples of religious extremism. 
It is curious that their conduct in worship was most praiseworthy. Hew- 
ever, their extremism exceeded all bounds of justice, mercy, truth and 
reason. 


This gives us clear insights into the crisis of religious extremism, which 
may be summarized in the hysterical anxiety from which extremists suffer. 
This hysterical anxiety is due to an emptiness in their souls; a feeling of 
deadly barrenness; confusion in their thoughts; departure from the main 
road of rightness and truth; a feeling--which may be true--that the 
influence of Islam in a Muslim society is diminishing; or the feeling that 
malicious conspiracies are being pursued clandestinely by outside forces to 
harrass Islam, to thwart its message and to destroy its unity. Religious 
extremism is [also] often a reaction to another kind of extremism in the 
pursuit of vice, injustice and evil. 


No matter what, we must keep our eyes on this Prophetic Tradition: 


"God does not appropriate learning by seizing it from people; but He appro- 
priates learning by what scholars appropriate. 


"If learned people cease to exist, the public will appoint ignorant people 
leaders. Those leaders will be asked questions, and they will deliver 
opinions without knowledge. They were misguided, and they will mislead." 


Now then, to young Muslims who love religion and for the sake of truth we 
say: "Go forth; live joyously and virtuously; find your good fortunes and 
take your full share; don't dwell in worried dejection; don't dwell in the 
darkness and mazes of extremism; bring forth ideas that are incisive and 
enlightening; and make of yourselves a radiant image of glorious Islam. For 
it is then that we can call upon the whole creation to: 


"Embrace this religion; 

"Embrace it one and all. 

"Let us reinforce the deep faith 
"And bless the victorious march." 
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Rational Mediation Urged 
Kuwait AL-'ARABI in Arabic Jan 81 pp 56-57 
[Article by Dr Muhammad Fathi 'Uthman] 


|'Text ] There are numerous reasons and factors behind extremism and intel- 
lectual and practical deviations. Chief among those is the erroneous under- 
standing of the principles and precepts of religion and the conditions 

that set the stage for such misunderstanding and encourage it. Among those 
reasons is the frustration young people encounter as a result of the fact 
that they do not find the ideals they believe in evident in society's con- 
duct or in government's policy. Also among those reasons are error in recog- 
nizing the reality of ideals; error in recognizing the nature of human 
societies; and error in recognizing the method of seeking their reform. 
Among such errors is what may happen when precepts are simplified and 
generalized, reducing everything to either black or white. Unfounded and 
unlimited pessimism or optimism would then set in; people would despair of 
reforming an existing situation; and they would labor under the illusion 
that change from one extreme to another can be achieved by violence, merely 
by removing one person or part of a government and replacing them with 
another person or another part of government. 


Advocates of different ideologies often take advantage of this intellectual 
and psychological weakness and try to attract those who desire violent 
change, that is, change that is violent and easy at the same time, by over- 
simplifying and overgeneralizing matters. They confirm [feelings] of pessi- 
mism that anything can be reformed without violence, and [they foster 
feelings of ] optimism that all good and all reforms can be achieved with 
this naive and iniquitous method. 


One of the most important conditions which set the scene for and encouraged 
this erroneous understanding of the principles and precepts of religion was 
the prevalence of oppression and suppression instead of reassurance, tran- 
quillity, dialogue and persuasion. This oppression and suppression may 
prevail in the family, in school, in society or in the state. Oppression 
and suppression may prevail in some of these institutions or in all of 
them. Reaction to that usually takes the form of a violent rebellion by a 
young man against the authority that utilizes repression in this or the 
other area. 


Hence, repression is a reason that stirs up extremism and violence; it is 
not a remedy for them. History attests to the fact that movements of 
violence in general often spread under despotic governments. Thus, the 
violence of authority in the family, in society or in the state provokes 
rebellion against that violence. In the past such violence on the part of 
government led to the violence of the Kharijites which became widespread 
under the auspices of some ruling administrations. Things could have been 
different if 'Ali ibn Abi-Talib or if Muslim rulers like him had lived 
longer. A school of thought could have been formed instead of the 
rejectionist, combative rebellion [that emerged]. 
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This does not mean that those who attack the security of individuals and 
groups are to be given free rein. The law is an adequate deterrent. It 
provides protection and guarantees for individuals from the administrative 
authority of the police which is to guard and protect them. It provides 
protection and guarantees to individuals and groups with regard to measures 
of inquiry, investigation, accusation and trial by the judicial authority. 
This contemporary ruler who described a group he had accused of perpet- 
rating violence in his country as a group that posed "an exceptional danger 
requiring exceptional treatment" made a major mistake. He unleashed the 
despotism of government and set off the extremism of individuals in a 
country whose people have long been known for preferring peace and shunning 
violence. This country is still reeling from the cycles of government des-— 
potism and individual extremism [it has experienced]. It is suffering 
grievous losses: lives have been lost among those who rule and among those 
who are subject to their rule. 


So That Islam May not Be Condemned 


If government rules out oppression as treatment for extremism and violence 
perpetrated by individuals, in the area of prevention, this action should 
be accompanied by caution against condemning Islam itself instead of con- 
demning deviation and extremism. Such condemnation could come about as a 
result of ignorance of the principles and precepts of Islam. People in some 
agencies of the media who do not know the truth about Islam may soon con- 
demn the mixing of religion and politics instead of condemning violence and 
encouraging peaceful, constructive and fruitful dialogue. People in the 
media are to sanction differences of opinion as long as those differences 
are the product of honest effort and observe the limits of truth. Muslims 
only know too well that God watches all the actions of His worshipers: 
those who rule and those who are ruled. They know that His law covers all 
aspects of life. The fact that some people become involved in speaking 
about things they have no knowledge of causes young Muslims--especially 
under the aforementioned conditions and factors--to lose all confidence in 
their rulers and their teachers; they lose faith in those people's know- 
ledge of religion or sincere observance of it. [Thus] the gap between the 
two groups is widened; people's hearts become riddled with ill feelings; 
and hope for any useful dialogue is lost. The situation may become more 
critical because a few civil servants who are religious scholars could 
become involved in an unfair and immoderate condemnation of those who are 
accused of perpetrating violence. They could become engaged in excessive 
criticism of individuals' offenses and not criticize the injustices and 
tyranny of government. Under such conditions young people would be turned 
off by the fact that the scholars' learning was helping the case against 
them, and they would become satisfied with partial selections [of know- 
ledge | that may come their way and may agree with their psychological and 
intellectual circumstances and their rebellion. Thus religion's tranquil 
wisdom, its divine justice and its balanced precepts are lost between 
scholars who are civil servants and rebels who are not scholars. 


In this extremely critical situation, Muslim thinkers who bow to the com- 
mands, the justice and the wisdom of God without excess or waste would 
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refrain from siding with this group or the other. They would not condemn 
the violence of individuals, for they cannot condemn the oppression of 
those in power. They prefer to hold their peace even though they disapprove 
of the error on both sides. Thus the scene is set for precepts attributed 
to religion to become widespread in the wake of the upheavals of rebellion 
and tension. This is encouraged by the fact that scholars who are civil 
servants have deviated, and those whose religious thoughts are quiet and 
sedate hold their peace. 


The first correct steps that are to be taken toward treatment of extre- 
mism and violence are those of preparing a climate that is free from res- 
trictions for sincere and fruitful dialogue and ensuring basic rights and 
freedoms: the right to express one's opinions, to assemble and to form 
groups in accordance with the law. These steps should be linked with accep- 
ting people's right to criticize and not to be controlled--this includes 
those who rule as well as those who are ruled. At the forefront of this 
section should come an acknowledgement of the negative factors that exist 
in the area of the family, the school, society or the state. 


An Appeal To Study the Precepts of Laboring for Islam 


It is from this basic step and in this healthy climate, which would become 
available in this manner, that the duty of contemporary Islamic society 
becomes that of realizing the importance of freedom in building the family, 
the school, society and the state. It is the duty of contemporary Islamic 
society to find out the momentous and commanding truth which is that true 
and proper Islam concerns itself not only with answering this important 
question: What are the provisions that would bring about the interests of 
individuals and the community? True and proper Islam concerns itself also 
with the answer to another question that is of no less importance: How can 
these provisions be applied, and how can they produce results and yield 
fruits? Accordingly, the appeal to put the law of Islam into application 
should trigger the imposition of other repression and the spread of control 
or sedition by those who carry out a naive, thoughtless rebellion. Islam 
came [to this world] to defend God's worshipers from sedition and to make 
all religion God's religion. 


This requires that the limelight be focused on the precepts of laboring 
for the cause of God in our religion and in our theological and material 
heritage so we can clarify the firm objective reality and the changing 
historical conditions of those precepts without confusion. Thus no Muslim 
would rush into an attack out of ignorance or misinterpretation, and no 
non-Muslim in an isiamic society or in an international community would 
fear evil as a result of what he may hear from some Muslims or read about 
them without regard to conditions of time and place. 


As a sequel to this, the condition of the state and its rulers would become 
evident: if it was not being ruled in accordance with the law of Islam when 
most of its citizens are Muslims; if it was to be considered an infidel or 
an apostate authority; and if this description includes the state as a 
legal person as well as the rulers themselves. The status of the system of 


44 








government with regard to Islam and faith would be determined. Also as a 
sequel to this, the conscious or unconscious influence of Marxist organiza- 
tional thought on the thinking and organizational strategy of young 
Muslims, would be revealed, and the improper or immature reaction between 
these contemporary experiments and experiences and actions taken against 
ruling regimes with the Islamic principle and precepts of laboring for the 
cause of God would also be revealed. 


This is the charge that every contemporary Muslim thinker has, regardless 
of the difficulties he may encounter to find out the truth about Islam 
amidst the clouds and the gloom that have set in. It is in the light of 
freedom that truth and right can be discerned. God is dominant in all 
matters. 


Westernization Causes Overzealousness 
Kuwait AL-'ARABI in Arabic Jan 82 pp 58-61 
[Article by Tariq al-Bishri | 


[Text] It is difficult to talk about extremism without starting out by 
indicating what it is, or at least making a reference to what the writer 
means in general by it. This way the reader would know what the author's 
genera: approach is so that no misunderstanding would develop between the 
two about what was intended. 


To me, extremism means something other than violence. The al-Wafd party 

in Egypt, for example, was not considered an extremist party even though 

it formed a secret organization that practiced violence in the 1919 revolu- 
tion. There was hardly any observable difference in the political nature of 
al-Wafd as far as moderation or extremism is concerned when that secret 
organization was established and when it was liquidated. It was not because 
the Chinese Revolution carried weapons until its victory in 1949 that it 
was considered an extremist revolution. Many people may be inclined to 
describe the Cultural Revolution in China as an extremist revolution even 
though its basic focus was not on weapons. Most Palestinian organizations 
support the bearing of arms, but they are classified as moderates or extre- 
mists according to another standard. 


In my opinion extremism is a description that stems from measuring the 
political and social objectives of a particular organization or movement. 
It stems trom considering the magnitude of the structural changes that are 
being called for in the makeup of society--be they political, economic 

or intellectual. It stems from considering the organization's haste in 
achieving what it is trying to achieve. In my opinion, violence was intro- 
duced as a method that can be used to achieve the goals that are hoped 
for. 


Violence may be a significant sign of extremism, and there may be an 
absolute relationship between them. There is no doubt that there is an 
organic relationship between the kinds of changes that are sought by an 
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organization and the methods it resorts to in seeking those changes. And 
there is also a relationship between the nature of these changes that are 
being sought and the circle of alliances within which an organization can 
take action. Possibilities for using violence diminish as the circle of 
possible alliances shrink. However, all of this ought not to obliterate the 
difference between extremism, in so far as it demonstrates overzealousness 
regarding the magnitude and the kind of changes which are required or the 
speed with which they are to be achieved, and violence in so far as it is a 
method for achieving these objectives. Each one of these two phenomena has 
distinctive reasons that ought not to be confused when they are being 
analytically considered. 


Violence as a method has been known in Egyptian history not only as the 
method used by extremist organizations. Opposition groups resorted to 
violence when the extent of political opposition to the regime was dispro- 
portionate to the capabilities that were available for their emergence 
through legal institutions. Opposition groups resorted to violence when 
governments were inclined to disassociate themselves with the principal 
bloc of political public opinion. They resorted to violence when the 
influence of this principal bloc on government decisions almost vanished. 


This affirms the fact that waves of political activity marked by the use 

of violence recurred in Egypt in 1910, 1912, 1919 and in 1946-1948. These 
were the same periods during which official and legal institutions denied 
the opposition possibilities for visibility and influence commensurate 
with its actual magnitude. It is worth noting here that the use of violence 
was not necessarily and essentially the creation of factions that were more 
radical politically. Violence was sometimes practiced by closed groups that 
had no organizational ties with a party or a basic movement. 


On the other hand, the overzealousness or extremism which is measured by 
political goals, by the structural changes that are being sought in the 
makeup of society or by the speed with which these goals are being sought 
is relative. This means that excessive zeal is not to be measured by an 
absolute standard; it should be gauged to other existing factions, and its 
measure is to change as changes occur in time and prevailing conditions. 


"Landmarks on the Road" 


So-called religious extremism must be considered in relation to the poli- 
tical Islamic movement in general in the country where it is found because 
it is by correlating it with the objectives of this movement that it can be 
described as extreme or moderate. Likewise, leftist extremism is to be 
considered in relation to the leftist movement in general in the country 
where it is found. On the other hand, excessive zeal is a descriptive term; 
it is not a favorable or an unfavorable judgment. In almost every public 
political movement there are those who are extreme and there are those who 
are moderate. It may be that social exigencies are [the factors] that 
assign each otf them the functions each was made to serve. 








It seems to me that the theoretical framework for the excessive zeal in 

the present religious movement was illustrated by the teachings of the 

late Sayyid Qutb. Some people may think that Sayyid Qutb did not intend 
such things, but the ideas of a thinker, nevertheless, do not stop at the 
boundaries of his intentions and wishes. They extend beyond those boun- 
daries and react with waves whose boundaries he did not draw and which he 
cannot control. It is quite likely that "Ma'alim fi al-Tariq" [Landmarks on 
the Road] has interacted objectively with the religious movements of young 
people these days. 


It seems to me that Sayyid Qutb's book illustrates a theory for the move- 
ment in the context of Islamic political thought. It resembles Lenin's 
pamphlet, "What Is To Be Done?" when it was published in the context of the 
Marxist movement. The importance of Lenin's pamphlet at the time was due to 
the fact that it rejected the course of the union and showed an interest in 
political activity directed toward the ruling establishment. Lenin was 
interested in the party as an institution for non-spontaneous action in 
political activity. He was interested in the party as a link between theory 
and action. That is, he was interested in establishing that link through 
the party or state organization. 


"Ma'alim fi al-Tariq" effects something similar. The book states that it 
is the function of "the vanguard," which is considered a confrontation 
battalion and illustrates a kind of isolation from pre-Islamic society, 

to revive the faith. It calls attention to the fact that embracing Islam 
at that time meant separating oneself completely from the pre-Islamic past, 
isolating oneself totally from its ties and staying away [altogether] from 
the pressures of its ideas. The book states that there is no compromise on 
this matter. In "La Llaha illa Allah" [There Is no God but Allah] Sayyid 
Qutb referred to the significance of denying the existing rule and [accep- 
ting the notion] that no peace was to be made with those who held on to 
pre-Islamic ignorance. There were to be no compromises with them, no con- 
fusion and no intermixing. There is nothing beyond faith but godlessness. 


At any rate what I wanted to do so hurriedly was to outline the theoretical 
framework for religious, political extremism. I wanted to explain the 
notion of separation from existing society in that theory. What I am 
interested in is a discussion about the reasons for excessive zeal. Many 
people talk about its reasons, but I don't think that the reasons they 
mention provide a full explanation. In some interpretations these reasons 
do not follow a proper analytical method. 


Some people say that poverty is the reason for the emergence of overly 
zealous people. Poverty is an economic factor and it is a socially accep- 
table cause for the eruption of socio-political movements. Here, however, 
it does not explain the fact that people turned to @« religious movement in 
particular. Poverty by itself does not explain why young people did not 
turn to extremist secular factions. Here interpreters add a psychological 
factor: the veil and the jellaba solved the problem of expensive clothing. 
But this psychological factor confuses the problem because although it may 
explain an individual situation, it does not explain symptoms that have 
prevailed and that must be accounted for by social causes. A social 
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phenomenon cannot be explained by what goes on in the realm of psychology. 
And here we do not find that poverty is considered an economic condition, 
but we find that it is considered a psychological state used to account for 
a social phenomenon. This is obviously confusion. 


There is another reason that is referred to: the effect of the 1967 defeat. 
Islamic thinkers find in the 1967 defeat cause for making an Islamic solu- 
tion imperative. Western liberalism had failed; and then the 1967 defeat 
came about after the failure of the socialist revolution. Islamic thinkers 
conclude from this that the cycles of failure for incoming ideas had been 
exhausted and that there was nothing left but Islam. And here we notice in 
the course of the explanation references to the problem of the existing 
historical struggle between what may be called incoming ideas about faith 
and culture and inherited ones. However, the Islamic Movement and overly 
zealous people were in existence before the defeat. Sayyid Qutb himself was 
executed before that defeat. Thus the defeat is a condition that by itself 
cannot account for religious extremism. 


Some analysts [who approach the problem] from outside Islamic thought do 
not basically see the field for this ideological and cultural struggle. 
These analysts make the same methodological mistake they made earlier by 
attributing a social phenomenon to psychological factors. To them, defeat 
is the psychological despair which led young people to retire into the 
tranquillity of the unknown. 


The third reason which is mentioned by those who advocate Islam can be 
found in the kinds of tyranny, oppression and torture that befell the 
Islamic Movement in the well-known ordeals it faced in its history. [These 
experiences] led young people to declare that society and its guardians, 
who were confronting the advocates of Islam with such ferocity and coarse- 
ness, were non-believers. But here too we do not find a reason for the fact 
that this phenomenon has extended itself to today's young people who did 
not have the experience of being imprisoned in the fifties and in the 
sixties. 


Here Is the Catchall of Causes 


It is easy of course to criticize the causes [that have been put forward], 
and it is difficult to find the most convincing cause, but we have to try. 
We hope that God may give us a glimpse of what is right or that the mistake 
we make may guide others to part of what is right. At any rate I do not 
challenge the previous causes wholly and separately, but I do doubt that 
collectively or separately they can be the only definitive cause for 
excessive religious zeal. I doubt that because these causes are insuffi- 
cient or because they raise other questions and because their psychological 
explanation is inaccurate. Other than these two reservations, we are to 
take them into account as intensifying and provocative factors. 


I am not looking here for a specific or a general reason. I am only seeking 
what may be called a catchall of causes for this phenomenon. In this regard 
I am reminded of the story of al-Shaykh 'Ali al-Ghayati. He was a young 








graduate of al-Azhar who dabbled in poetry. He had moved to Cairo from his 
town of Damietta seeking knowledge. He became acquainted with the news- 
paper, AL-LIWA' in 1907, and he contacted Muhammad Farid and ‘Abd-al-'Aziz 
Jawish. As the national movement picked up steam in 1910, he published a 
collection of his poetry in a volume which he called, "Wataniyyati" [My 
Patriotism]. Muhammad Farid wrote the preface to that volume. Muhammad 
Farid was arrested, and al-Ghayati fled to Turkey and from there to 
Switzerland where he spent 27 years during which he married a French woman 
and led a European life. He published the magazine, MINBAR AL-ISLAM; his 
fortunes rose; and he had broad contacts in political and media circles in 
Europe. 


Al-Ghayati returned to Egypt in 1937. What happened? Before too long he 
went back to wearing the jellabah, the kaftan and the turban. He grew his 
beard, and he returned to using the name al-Shaykh ‘Ali al-Ghayati. He 
forced his wife to observe the customs of eastern women and to wear the 
veil. What happened? Ahmad Husayn explains this by saying that the man 
acted in a manner that was counter to the actions he saw in his country. He 
saw corruption, sc he sought reserve. He saw the drive to godlessness in 
the thirties in Egypt, so he clung to religion. He saw permissiveness 
veiled in development, so he exclaimed, "I am a reactionary!" The truth is 
that the man had been obstinate and had resisted. He had accepted European 
values when he was in Europe, and he had even married a European. But when 
he came back seeking his country, he was faced with a copy of Europe. He 
was no longer in Egypt. He had "immigrated" to it. To this he associated all 
the falsehood and instability he had seen with this "imitated version." 


This story is an adequate illustration of what I want to refer to in [the 
effort to] understand the internal logic of the Islamic Movement whose growth 
in Egypt in that same period increased. I am saying that the cause lies in 
this story; in this story lies the catchall of the causes for both the 
Islamic Movement in general and the movement of excessive zeal which con- 
cerns us in this particular article. I am saying that we will not discern a 
reason for the existence of excessive zeal that is separate from the 

reasons for the existence of the Islamic Movement in general. Separating 

the general from the particular here confuses the issue and clouds one's 
view of it. I am saying that among the signs that the previous reasons are 
inaccurate is the fact that they separated the top of the wave from the 
bottom. The question about why excessive religious zeal exists is in fact 
and under our own conditions two questions: Why a religious movement in the 
first place; and why do its zealots go to such extremes? When we understand 
the reason for the religious movement, we will realize that excessive zeal 
stems basically from the fact that high concentrations of the components of 
that reason converged at a certain moment in history and in a particular 
country. If it becomes evident that the rise of the Islamic Movement was 
caused by the onset of westernization, it may be said that excessive wester- 
nization created this religious extremism. 


Extremism and Westernization 


What we have agreed to call today the Islamic Political Movement emerged 
in the late twenties of the present century. Its emergence at that time is 
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in the late twenties of the present century. Its emergence at that time is 
significant. Anyone who reviews [our] modern history since the French cam- 
paign early in the last century will discover that the European colonialist 
conquest of our country took place throughout the 19th century in the areas 
of politics, economics, thought and culture. This was in addition to the 
armed conquest. [A review of our modern history] requires recognition of 
the fact that the national resistance against that invasion took place in 
various areas. There was national resistance in the intellectual and cul- 
tural areas so that the personal identity of the local community could be 
maintained. This field of struggle was extended and prolonged, and its fury 
was heightened as the activity of westernization factors was escalated. 


However, this mode of the national struggle continued to be mixed with and 
tied to the political national struggle until World War I began and ended. 
Throughout the 19th century we notice that in Egypt and in the rest of the 
Arab countries there was a link between political movements which resisted 
colonialism, the Islamic development of belief and culture and movements of 
renovation and reform. What national forces adopted from the West was 
almost confined to material means in [words missing]. 


It may be said that western thought, as political and social theories and 
as a source for arbitration and legislation, was not implanted in our 
country until late in that century and early in the present century. This 
was done through programs and schools that had close ties with incoming 
foreigners. Until that time, however, western thought had remained almost 
separate from the national political movement. The National Party in Egypt 
may be a clear example of that. Its leadership of the National Movement in 
Egypt continued to have a political and a social Islamic character. 


However, with the end of World War I in 1918 and in the few ensuing years 
the situation changed. The most important aspects of that change had to 

do with three matters. The first was the emergence of what may be called 
westernized nationalists or secular nationalism. This wave led the national 
movements, and its plan for political independence was modeled after 
western culture. This factor appeared to be a decisive victory for 
secularism and westernization. The second matter was the abolishment of the 
Islamic Ottoman Caliphate in Turkey. This caused political Islam to lose 
the institution which represented its identity. The third matter was the 
breaking up of our country and the division of its scattered remnants among 
the victorious European forces. 


It was in this historical situation and before a few years had gone by that 
the Islamic political movement emerged. The national political movement 
with its leaders had separated itself from the intellectual and cultural 
resistance movement. This required that a new army and new le ders be found 
for that field. The western and secular trend was reinforced after the 
national secular leadership had legitimized its existence in society and 
after a model for national revival was formed in accordance with western 
models. The struggle in that area grew and became more intense: the 
inherited culture was resisting [to defend] the very existence of its ideas . 
and its faith. The caliphate as a unifying institution was abolished, and 
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it ceased to exist. The country was dismembered, and it had to be reunited. 
It was no coincidence that the Islamic political movement emerged and that 
its growth in Egypt was rapid. Egypt is the country where Arabism as a 
unifying appeal had not yet become widespread. 


The Islamic Movement emerged with the ascendancy of westernization; as 
westernization rose to a dominant position, the Islamic Movement escalated; 
and as westernization became refractory, so did the Islamic Movement. It is 
in this general catchall of causes that the other complementary causes can 
be added, and these will be proper in one measure or another within this 
range of the over-all picture. 


It seems to me that excessive zeal will continue to exist in various 
degrees and different forms and in extended or intermittent periods of time 
as long as the dominant character of westernization is maintained. 
Excessive zeal will not weaken unless westernization efforts do. God forbid 
that any one of our countries should have the same fate as Andalusia. 


Thanks be to God. 
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